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ABSTRACT 


THE ROLE OF PASTORAL CARE IN THE CHURCH 
WITH CHILDREN AT ANTOCH LIVING IN 


CHALLENGING SITUATIONS 


by 
Vernor R. Clay 


United Theological Seminary, 2013 


Faculty Mentors 
Jerome P. Stevenson, Sr., D.Min. 


Thomas L. Francis, D.Min. 


The Antioch Youth Enrichment Program (YEP) is a Christian ministry for 
underprivileged youth in Titusville, Florida attending Antioch. The Youth Enrichment 
Program (YEP) reaches out to young people who unfortunately are not afforded the same 
resources experienced by more affluent families. Pastoral care provides Christian values 
in the transformation of troubled young people in high-risk environments. The purpose of 
the study is to identify and explore ways to address the problem and measure the results. 
The method proposed by YEP is to bring young people together in groups each week in a 


religious environment to teach Christ like character. 
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PREFACE 


The premise for this thesis focuses on a pastoral care model of ministry in the 
church designed to respond to specific needs of troubled youth who are being considered 
by experts as struggling learners in school. The dynamics of this study were forged out of 
the brilliant work of dedicated mentors and creative peers working with the researcher in 
the Pastoral Care Cohort in the United Theological Seminary Doctor of Ministry 
Program. The basic needs of today’s troubled youth are no different from any other child. 
They all need to be loved, fed, clothed and given a safe and wholesome environment to 
live as they grow up. After carefully studying the needs of his church, which was the 
context of this model for ministry, the voice of God lead to the reconstruction of the 
youth ministry at Antioch Christian Fellowship in Titusville, Florida. Many of the 
children were not doing well in school and misbehaving in church to the point where one 
Sunday during worship the pastor had to stop in the middle of his sermon and reprimand 
one of the boys for disrupting the service. After prayerful consideration and personal 
remorse, the researcher took the initiative as pastor to rebuild a more practical modern 
day youth ministry in the congregation. 

Andrew D. Lester noted in his book, Pastoral Care with Children in Crisis that 
becoming more aware of how children have been overlooked, recognizing the 


significance of pastoral ministry with children, and knowing what children need in crises 
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might challenge you to reassess your ministry.' The Youth Enrichment Program led by 
the Holy Spirit began to prepare young people how to be successful by becoming more 
aware of their choices in life at an early age. It became clear there is a harmful 
disconnection between the two places of leaning for most young people. This 
disconnection was found to be most notable in the church and school. After identifying 
the problem, poor academic performances, creative ways were developed and 
implemented in the congregation to bridge the gap between public education in school 
and Christian education in church. 

Today, many Americans, especially well-educated Americans, do not frequent 
church and suffer no social stigma as a result.” That phenomenon is no longer limited to 
the educated. It has spilled over to the uneducated and the poor in many instances. Since 
this identified population was not coming to Church with their children, the church 
reached out to them and brought the children to the Church. At Church, they were shown 
how much God loves them and how important it was for them to be spiritually connected 


to a body of believers who believe in Jesus Christ and children everywhere. 





‘Andrew D. Lester, Pastoral Care With Children In Crisis (Philadelphia, PA: The Westminster 
Press, 1985), 65. 


2R. Laurence Moore, Selling God: American Religion in the Marketplace of Culture (New York, 
NY: Oxford University Press 1994), 4. 


viii 


DEDICATION 


To Deacon Sherry L. Clay my favorite deacon who is also my loving wife. Her 
loyal dedication to the ministry at Antioch as First Lady has been such a blessing to me 
through this journey. 

This labor of love is also dedicated to my loving parents Mable and Fred Clay Sr., 
who are in heaven watching over us. A special dedication goes to our four children also 
listed in birth order; Perry, Vernor II, Vernessa and Kristen. I thank God for giving me 
two fine boys and two beautiful little girls who grew up to be remarkable men and 
women today. To my son, Perry and my daughter-in-law Michelle, who gave us the best 
three days ever with our grandchildren Bryce and Arianna. 

To my deceased baby brother Greg, who fuels the passion for this researcher after 


being murdered during the inception of what is now being called Black-on-Black crime. 


ix 


LIST OF ABBREVIATIONS 


YEP Youth Enrichment Program 

HCSB Holcomb Christian Standard Bible 

KJV King James Version 

NLT New Living Translation 

C.A.R.E. Community Alternative Resources & Education 

NAACP National Association of the Advancement of 
Colored People 

DOA Dead On Arrival 

CPE Clinical Pastoral Education 


INTRODUCTION 


Equal access for many low-income families seeking quality education for their 
children is becoming more and more challenging due to a number of social inequities. 
The Youth Enrichment Program is a youth outreach ministry at Antioch Christian 
Fellowship Baptist Church in Titusville, Florida. The congregation was established just 
over twenty-one years ago as a Baptist church in the city of Titusville with a population 
of less than 50,000 residents. 

Currently the church size is less than 100 members who are mainly African 
American. At least 15% of the members on the roll are young people under the age of 
eighteen. In light of nearby low-income neighborhoods, Antioch instituted an evangelistic 
outreach Van Ministry to transport underprivileged children to the church and then take 
them back home. Over the course of several years family relationships were fostered 
between young people in the community and the Church. 

Most of the participants come from single parent households and educationally 
are experiencing low scoring academic grades. The Youth Enrichment Program is 
meeting the needs of every child in Antioch by engaging meaningful pastoral care 
objectives to address social, spiritual and physical needs of children living in high risk 
parish neighborhoods. Tutors, mentors, church moms and church dads are assigned to 


children in Antioch to provide spiritual care by listening to them in peer groups and 


individual counseling sessions. Grades from participant’s report cards were monitored 
before and after the project. 

Parents were invited to participate in their child’s spiritual and educational 
journey. Each child was asked to embrace their faith in God, memorize Bible verses and 
recite them over nutritious hot meals on youth and family nights. Building high self- 
esteem was nurtured to participants and their parents with practical, hands-on ways by 
teaching them in Sunday School, youth Bible study and social outings. The goal was to 
find ways to overcome on going challenges while striving to be successful. The Antioch 
Youth Enrichment Program (YEP) is a Christian ministry specifically designed to help 
underprivileged youth in Titusville, Florida attending Antioch Christian Fellowship 
Baptist Church. YEP reaches out to young people who unfortunately are not afforded 
many of the same resources that their more affluent peers receive. Through effective use 
of pastoral care techniques and a sincere commitment to transform the quality of life for 
underachievers, youth were given the opportunity to show improvement in their lives 
spiritually, emotionally, and educationally. They learned how to share in group sessions, 
give and receive feedback from peers, while being tutored by Christian mentors. 

The purpose of this project was to identify and explore ways to address the 
problem of children living in challenging situations that would raise low-test scores and 
improve their conduct in school. By providing spiritual guidance through group and 
individual counseling sessions with the aid of tutoring and mentors, students began to 
conform to the ideals in the project. The hypothesis explored the problem with the 
assertion that Pastoral Care offers hope and coping life skills enabling them to rise above 


circumstances. Their grades and conduct were used to measure final results. The number 


of referrals for disciplinary actions such as in school detention, suspensions or expulsions 
were monitored on a weekly basis in addition to their grades and behavior observed in 
focus group sessions over a twelve week period. What correlations are there, if any, 
between low test scores and low self-esteem? Qualitative methods were used to explore 
ways in which Pastoral Care in small group settings can be used to induce self-confidence 
and build positive Christians through group and individual counscling sessions. Character 
building was taught by bringing disadvantaged young people together into a Christian 
environment at Antioch to model Christ like examples in order to build these initiatives. 

The project was designed to help at risk youth discover inner strengths by 
engaging them in small peer group settings and individual counseling. Antioch Christian 
Fellowship Baptist Church is a modestly sized congregation located in Central Florida. 
The average income of the children enrolled live near or below national poverty levels. 
Most participants come from single parent households of which none have college 
degrees. Nutrition is a very important part of the program and in light of this, meals 
became a key element. Other highlights included transporting school age youth from low- 
income neighborhoods to church in order to help them. The approach combined Christian 
Education with public school education in a unique way. The vision was to meet the 
needs of the participants spiritually, physically, and emotionally. This was done on a 
weekly basis for twelve consecutive weeks. 

Caring for disadvantaged youth can dismantle negative self-fulfilling prophecy by 
offering them God’s love. This was done to foster positive self-identity and to affirm 


their faith in Jesus Christ which gave them hope. 


CHAPTER ONE 


MINISTRY FOCUS 


Ministry Formation 


The history of qualitative research reveals that the modern social science 
disciplines have taken as their mission “the analysis and understanding of the patterned 
conduct and social processes of society.”' This is an actual account of the writer’s 
spiritual formation addressed in terms of those patterns and conduct that has significantly 
impacted his life. The issue that emerged from the intersection between the writer’s 
spiritual autobiography and the context is that many of the school age children from the 
community attending Antioch Christian Fellowship Baptist Church were crowing up in 
economically poor neighborhoods and were not taking full advantage of receiving a good 
education. In addition, they were demonstrating poor conduct in church and school. The 
writer grew up in similar situations; economic parallels were closely aligned with 
familiarity and distain. In contrast however, he took full advantage of receiving a quality 
education. 

These familiar associations analytically began to help the writer recollect ways in 


which God had intervened throughout his life. He was taught by loving parents, pastors 


'Norman K. Denzin & Yvonna §. Lincoln, Handbook of Qualitative Research, 2" Edition 
(Thousand Oaks, CA: Sage Publication, Inc. 2000), 11. 


and other Christian men and women who had faith in God and practiced Christian values 
contained in the Bible, which helped him find purpose and prosperity as a child of God. 
This section not only draws parallels between the writer and hurting members of 
his congregation, it points out specific times and places where the presence of the Holy 
Spirit was evident informing his faith as a Christian in Jesus Christ. Throughout the 
history of qualitative research, investigators have always defined their work in terms of 
hopes and values, “religious faiths, occupational and professional ideologies.” 
Qualitative research (like all research) has always been judged by the “standard of 


whether the work communicates or ‘says’ something to us, based on how we 


conceptualize our reality and our images in the world.? 


At-Risk Youth 


According to the Education Commission of the States, every child has the 
potential to succeed in school and in life. Yet there are many factors that can imperil a 
child’s ability to achieve his or her full potential. Children who live in poverty, are 
disabled, have limited-English proficiency and/or are raised in dysfunctional or abusive 
homes—these children are at risk of failing in school and beyond. A child may be at risk 
because of one factor or a combination of causes, but...4 

Growing up in the main part of town in Saginaw, Michigan made it easy to 


socialize with other families, specially the children. Everyone played together. The writer 





"Thid. 
*Thid. 


“At Risk Youth, (accessed September 2013) http://www.ecs.ore/html/issue.asp?issueID=13. 


grew up ina large family with five sisters and six brothers. Both parents lived in the 
home and shared the responsibility of raising a family. It was a loving, nurturing, 
sheltered environment. There were a lot of rules and certain common practices that had to 
be adhered to without failure; church was one of them, Two constant reminders were, get 
a good education and practice the Christian faith by attending church every Sunday. In 
retrospect, family values around church and school helped the researcher later in life to 
grasp the magnitude of his calling. Since the day he was licensed to preach, he has 
continued to develop ministries and design projects and programs to assist his youth grow 
spiritually and intellectually. 

While serving in the military he accepted the cail to mimstry in 1979. His first 
assignment was Youth Minister of the Way Buck Home gospel service that met on base 
Sunday afternoons. It was a worship service organized by a group of lay ministers in 
service who were not trained military chaplains. It all came together as he led military 
personnel children to Christ who was stationed overseas. Eventually the services merged 
on Sundays with the support of the Base Commanders. As youth minister he was allowed 
to preach to the congregation on Youth Sundays. He began teaching Sunday school and 
teen Bible study. In retrospect, God was preparing the researcher for ministry in his 
current context where he is found ways to integrate Christian Education with Public 
Education through Pastoral Care in various faithbased settings. 

Born in humble beginmngs, the writer recalls living in the projects as it was called 
because it was financed and regulated through government funding. He was the middle 
child of eleven children. Both parents lived at home and were happily married over fifty 


years and remained together until they passed away. At that time, government housing 


projects were created to assist working class families find temporary housing while in 
transition to purchasing their own home. Two years later the family home was purchased 
and the Clay’s moved into a five-bedroom house that was big enough for the whole 
family. No matter where they Itved, the researcher remembers having evemng sit down 
dinners. Following grace, the next question was “How was school today and what did 
you learn?” Learning became a part of life. 

In her book, Race in the Schoolyard: Negotiating the Color Line in Classrooms 
and Communities, Amanda E.. Lewis noted, “government transportation, housing, and 
taxation policies encouraged both white homeowners and white businesses to move to the 
suburbs. She further noted that suburbanization of America proceeded at a rapid pace and 
white middle class deserted inner cities in massive numbers.”° Moreover, although Black 
suburbanization has increased, Black suburbanites are still relatively disadvantaged.”° 

Near the end of the 20" Century, Lewis found that taxation policies rewarded 
relocation to the suburbs. Specifically, tax and housing policies encouraged the building 
and purchasing of single-family, detached dwellings. Transportation policies resulted in 
investment in highway programs and left mass-transit systems to flounder.’ The Federal 
Housing Authority (FHA), responsible for much of the financing of suburban growth, 
engaged in numerous racialized practices. Lipsitz (1998:6) points out, “By channeling 


loans away from older inner-city neighborhoods and toward white home buyers moving 


"Amanda E. Lewis, Race in the Schoolyard: Negotiating the Color Line in Classrooms and 
Communities (Piscataway, NJ: Rutgers University Press, 2003), 26. 


“Ibid. 


Thid. 


into segregated suburbs, the FHA and private lenders after World War IF aided and 
abetted segregation in U.S. residential neighborhoods.””® 

Not only were Blacks prevented from moving into these neighborhoods, but also 
many middle-class Blacks were blocked from moving out of the urban Black belts.” This 
phenomenon was experienced during the researcher’s teen years. As his neighborhood. 
changed in his hometown, so did the schools. 

In his book Christ and Man’s Dilemma, George Arthur Buttrick said this about 
education, ““We may now ask how Christ, accepted as light and interpretation, redeems 
our ignorance. Clearly a faith in Him would revolutionize our education. Education has 
had its faith, hidden under the pose of objectivity.”' Buttrick maintains that only Christ 
can give meaning to education. "t 

“In 1933 then noted African American author Carter G. Woodson wrote a book 
called The Mis-Education of the Negro in which he epitomizes the plight of modern 
school systems as a way of denying Blacks in America equal access to a quality 
education as a means of bettering themselves. In Woodson’s opening statements he 
discusses the mistakes made in the education of the Negro, and frankly admitted that he 
had committed those errors himself. However, he openly prefaces in his book initially 
that he does not support the once popular view that in matters of education, Negroes are 
rightfully subjected to the will of others on the presumption that these poor people are not 


large taxpayers and must be content with charitable contributions to their uplift. Woodson 


"Ibid. 
"Ibid. 


“George Arthur Buttrick, Christ and Man’s Dilemma (Nashville, TN: Abingdon-Cokesbury 
Press), 46. 


"Ibid., 47. 


takes the position that “the consumer pays the tax, and should be given unlimited 
opportunity to make the most of himself.” ”” 

In looking for authoritative literature and other information related to the issue of 
helping troubled youth in his church invest in their own educational opportunities, the 
researcher found the writings of Carter G. Woodson to be. most helpful. Woodson 
compares the mis-educated Negro to the well-educated Negro. There he finds contempt 
in his assertion that the highly educated Negroes denounce persons who advocate for the 
Negro a sort of education different in some respects from that now given the White man. 

Woodson further asserts that “Negroes who have been so long inconvenienced 
and denied opportunities for development are naturally afraid of anything that sounds like 
discrimination and furthermore the philosophy and ethic, Woodson continues, resulting 
from our educational system have justified slavery, peonage, segregation, and 
lynching.” ’ “He concedes that the oppressor has the right to exploit; to handicap, and to 
kill the oppressed and that the problem of holding the Negro down, therefore, is easily 
solved. When you control a man’s thinking you do not have to worry about his actions. 
You do not have to tell him to stand here or go yonder. He will find his proper place and 
will stay in it. You do not need to send him to the back door. He will go without being 
told. In fact if there is no back door he will cut one for his special benefit. His education 


. 714 
makes it necessary 


“Carter G. Woodson, The Mis-Education of the Negro (Thousand Oaks, CA: BN Publishing, 
1933), preface., x 


bid. xi, 


“4bid., viii. 
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Understanding the spiritual and the physical dynamics of helping children living 
in challenging situations is further explained in a book written by Rosemary Haughton. 
She calls this encounter the Theology of Experience. Haughton says it means, essentially 
a realization that-a healthy and living theology must grow out of actual experience and 
cannot thrive if each generation of theologians busies itself with separating yet nore 
strands of speculation from the yarn spun by the previous one. The fact is that all good 
theology is, and always has been, a theology of experience.’* 

“One of the most effective ways of getting a religious group to think hard ahout 
theology is for something to happen to them that contradicts their beliefs, or which seems 
to. For the Jews, their crushing defeat and the ignominious exile of large numbers of their 
nation was such a contradiction, for they had always assumed that their status as God’s 
chosen people entitled them to his constant protection, and guaranteed final victory and 
prosperity.”*© 

The prophets who watched or survived the disaster explained it as the result of 
Israel’s pride and unfaithfulness, but there is quite a large element of hindsight about this. 
Nothing quite so thorough in the way of chastisement had really been envisaged 
beforehand. So when, after a time, it became possible to hope for a return and a remaking 
of the thought of the people and their leaders. This can be described very simply as a 
broadening of the notion of God’s will and plan. His people could think of their own 


destiny as a key part of something much greater than their own national history.*’ 


‘Rosemary Haughton, The Theology of Experience (Pine Beach, NJ: Newman Press, 1972), 9. 
‘bid., 10. 


“Thi. 
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The theology of Jesus is also, a theology of experience—it is the experience of 
God’s parental love, made evident in Israel’s past and also in everyday life. Haughton 
goes on to say that because Jesus spoke with authority he often presented the conclusions 
of his theology without demonstrating its sources in experience—he himself was the 
experience which provided the evidence for his words. '® 

The earliest recollection of God in the researcher’s mind is that of a God who 
speaks through many people in many ways with one clear voice. That voice has been one 
of comfort and reassurance to preach with conviction, that Jesus Christ is the Son of God 
and Savior of the world, As a child, the researcher did not know where that voice was 
leading him but as he grew older he realized that it was an unmistakable call to Christian 
ministry, to preach the gospel of Jesus Christ, with a divine commitment to lead others to 
the Lord, by reaching out to the masses, to inspire, motivate and encourage others to live 
in covenant with the infallible teachings and written word of God. It was not until the 
researcher was a young adult did he realize that the Holy Bible informed not only the 
righteous how to live but also the unrighteous. 

As the writer began to read the Bible, eventually he began to understand the 
scriptures in a personable way that comforted him with illustrations of God’s love for 
everyone, Church was the place where the writer began to connect with God. It was there 
he learned to teach and preach the Word of God. Growing up in a Christian home where 
prayers were taught before meals, at bedtimes and the Bible was read by both parents in 
quiet evenings at home. In those Sunday school lessons he learned as a child, he felt God 
guiding him the same way God guided those he read about in the Bible who had chosen 


to follow this living God. Finally, one day while he was a sophomore in college he felt 





Ibid., 11. 
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the word of God calling him into ministry but was not sure if he could surrender to this 
sacred iask. It was at that moment and over the next four or five years that he literally ran 
from God. He joined the Army and was transferred out of the country overseas. Thinking 
he has made a clean escape, one day while attending the Protestant worship service at the 
Chapel on base, he heard God’s word speaking to him just as God had spoken to people 
in the Bible. It was as if God was sitting right there next to him and they were having a 
conversation. 

The Chaplain preached about brokenness and how everyone has been broken one 
way or another. In the sermon the chaplain noted that David was King but he experienced 
brokenness. He went on to say you will be misunderstood as were the prophets. The most 
uplifting revelation was when the preacher said just as Jesus was wounded for our 
iniquities so will you be wounded. In additional as Christ was rejected and despised so 
shall you be likewise. Finally, the word seemed to hit home. The writer began to rejoice 
that evening, knowing that God delivered him and called him to a life of Christian 
ministry. As the researcher began to minister to young people in his congregation he 
identified with them immediately as he saw them being taught the same Bible lessons 
about Jesus that he had leamed and come to love. 

This portrays the researcher’s passionate connection with children and especially 
the ones who are underprivileged in the congregation at Antioch. Through the Youth 
Enrichment Program (YEP), a youth ministry for children living in challenging 
situations, the lives of many young people in Titusville, Florida are changed. 

In this qualitative study you will see social and spiritual growth through recorded 


observation and analysis, personal narratives, using educational reinforcement techniques 
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and innovative Pastoral Care approaches that allow young people to share their fears, 
their failures and goals. This ministry for underprivileged children became a launching 
pad for the writer’s own personal transformation. That transformation became more 
visible as this ministry of caring for disadvantaged youth began to produce bits and 
pieces of progress. There was a time in the researcher’s ministry when paying attention to 
the big picture while overlooking the minor details was more important than appreciating 
the small milestones discovered along the way. 

Once again God’s presence was made known in the researcher’s life in chapel that 
day. Thousands of miles from home God was still calling this young Black man who 
grew up in the projects to stake a significant role in this kingdom building process he had 
learned about at such an early age. As a soldier overseas he remembers being somewhat 
anxious to write home about his renewed conversion that prompted him to accept the call 
to preach. This was the beginning of his personal spirttual formation that compelled him 
to begin thanking God for being patient with him every step of the way. The same 
revelation appeared when the researcher began to write his ministry project while 
studying for the Doctor of Ministry degree at United Theological Seminary, thirty-five 
years later. 

As a graduate student in seminary, he felt the hand of God leading him to 
rediscover the meaning and the mission for his call to ministry. By working with mentors, 
cohorts, and members of his congregation, he began to reflect upon his lifelong spiritual] 
formation and see his commitment reform it’s purpose into a truer, deeper, spiritual 
commitment to serve God by serving others whom God had placed in his life to provide 


comfort and support. 
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Prophetically, he knew that his faith would pay off in the Jong run. Over the course 
of time this theological experience has brought a brand new transformation in his 
personal and professional life. This experience has taught him how to discern human 
conditions that cause division and separation from God in the church as a Christian 
believer of the word of God. This transformation has not only taught the writer how to 
address social conditions prophetically but it has also given him the sirength and the 
courage to fight for those whom Jesus so carefully loved. 

United Theological Seminary has challenged his holy faith as a pastoral caregiver, 
while preparing him for the work of the. Lord Jesus Christ in the world. The inost 
transformative affirmation coming out of this theological training is the divine 
understanding that no problem is bigger than the solution, because no problem is greater 
than the right decision that brings about a just solution. 

By the end of the project, the spiritual encounter had become transformative for 
botb participants, the young aggressive participants and the pastor whose prayers were 
being heard in every sermon, every lecture in the community, and every presentation 
given on behalf of young people everywhere who had no voice and no hope. There is 
hope through the role of Pastoral Care in the Church and through dedicated Christians in 
the body of Christ. This further transformation came in the intensive study at United 
Theological Seminary. 

This outward transformation was manifested in the insatiable desire to know more 
about at-risk youth, a journey that has beeome an unending quest. The theological depth 
of knowing more about God’s power to make things better and still wanting to know 


more is to the writer’s hunger and thirst that can only be filled by God. The spiritual 
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transformation through this doctoral degree program in seminary has allowed the writer 
to appreciate the inner growth that comes with spending time to prepare for what the 
Lord is calling God's children to do inside and outside the 21“ century Church. 

As a child, the writer’s life was filled with bitterness and anger, disrespect and 
hatred, low-self esteem and poor social skills due to the lack of education. He remembers 
many nights lying in bed hoping and praying for God to make a difference in his life so 
that he would be able to help others out of the restless state of poverty and despair 
because he didn’t want any other child to experience what he did without finding God. 
His parents tried to protect him and his siblings from harsh living conditions by providmg 
them with a clean environment, and strong Christian family values; exposing them to 
other cultures, seeing how other people lived on the other side of town where his mother 
worked as a maid. This encouraged the writer to realize that he too could rise out of his 
despair with the help of God. He believed he could be independent enough to take care of 
his own family by sustaining his relationship with Jesus Christ. God gave him the 
confidence it takes to be successful. Now as a seasoned pastor, he is sharing the gospel of 
Jesus Christ with a renewed conviction and purpose. 

At first, the voice was a friend to be reckoned with but later on in the researcher’s 
teen years and his young adult life that voice. grew into one of chastisement, moral 
conscience and spiritual leadership. As a hospital chaplain, he learned to rely on that 
voice to provide spiritual counseling, as he shared the love of God with sick patients, 
staff and family members who needed to be comforted with the word of God. Having to 
relocate from Atlanta, Georgia to pastor his first church, he took the challenge seriously 


and saw it as a wonderful opportunity to share the light of God by bringing hope to the 
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people of God in practical ways. By demonstrating God’s love through the doctrine of the 
holy church he felt useless and ill equipped in Washington D.C., because the needs were 
So great. 

Through the Church, human kindness to those whom God calls you to journey 
with is like a lightening rod by which God uses in the soul winning, kingdom building 
process. In retrospect, Pastoral Care has been a lifelong helping ministry that has always 
been led by the Holy Spirit through the teaching and preaching the gospel message of 
Jesus Christ. 

The church is centered in the heart of Titusville, Florida whose main source of 
income for the last four decades has been the space shuttle industry. The city has 43,777 
residents of which 20.5% are age sixty-five or older, females comprise 51.9% and 13.5% 
are African American.” 

The congregation focuses are youth; those which Jesus calls the least of these. 
Antioch’s youth ministry serves as a shining model to address the needs of young people 
across the city. The Youth Enrichment Program (YEP) is one way the congregation feels 
led by God to bring young people into the body of Christ beyond regular Sunday 
services. According to the Florida Baptist Historical Society, Dr. Sid Smith, Director, 
African-American Ministries Division, Florida Baptist Convention reported that the area 
that is now Titusville, Florida, and the adjacent town of Mims has a fascinating and 
unique history, Very little is known about the earliest African American Baptist of 
Florida, since their story is almost totally lost to history. However, we do know that they 


held meetings in St. Augustine in 1784. They were runaway slaves from Georgia and 
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South Carolina attracted to Florida by promised freedom by the Spanish. Their work was 
undocumented. However, their presence laid the foundation of African American work in 
the state.*° 

Smith quotes several sources that indicate that the nineteenth century was a period 
of significant African American presence of Baptist in Florida. The first established 
Baptist church in Florida was integrated. The Pigeon Creek Baptist Church, organized in 
1821, was the first Baptist church in the state, and had at least one African-American 
member, Peter Lopers. African Americans comprised forty-six percent of the 
membership of the Alachua Association when it was organized in 1847. 

African Americans were part of the first Sunday school in the state. Most Florida 
Baptist churches were integrated during the nineteenth century. Although included m the 
membership of the churches, African Americans were usually under white control. In 
meetings of African Americans, the minutes of the West Florida Baptist Association in 
1854 revealed, African Americans were permitted to hold separate conferences and 
business meetings, pertaining only to their own business, always under the supervision of 
the white brethren, one of whoin should act as moderator.7! 

For more than a half century, largely a Baptist Plessy vs. Ferguson characterized 
the Southern Baptist ministry with the African-American community. This separate but 
equal approach was facilitated by two major dynamics that significantly impacted the 


church community. The first factor was the dominant trend of racial segregation in 
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American culture in the south. The Jim Crow system in society heavily influenced the 
churches in the region and yielded a scgregationist mindset for most congregations.” 

According to her archives, Antioch was founded and organized by the Reverend 
James McClam in 1991. The congregation was a multi-cultural and multiracial Baptist 
church. Reverend McClam’s vision was that God had called him to start a new church in 
the city. As a former associate minister of one of the larger African American Missionary 
Baptist churches in Titusville, several of the congregants supported his vision and 
became charter members of the newly founded storefront church. Membership is less 
than 100. Having the small base with.close to 100% participation in outreach ministries 
affords Antioch to be an effective outreach ministry force in Titusville. In 1994, Smith a 
veteran of twenty years of Southem Baptist denominational service was called as the 
Direetor of African American Ministries Office. Previously he served as a home 
missionary for the Home Mission Board and as Manager of the Black Church 
Development section of the Baptist Sunday School Board, as well as a pastor, minister of 
education, and owner of the first African American church consulting firm.” 

Based on Smith’s documentation Antioch Christian Fellowship Baptist Church 
was bom out of this legacy, which is steeply rooted in the Deep South. Christian 
education and community outreach has become the cornerstone of this 20" century 
Baptist church, which remains-today. 

According to history, the first known (recorded) African to come to Florida was 


Estevanico the Black. He arrived just fifteen years after Ponce de Leon. In 1528 
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Estevanico arrived at what is now St. Petersburg with the Spanish expedition led by the 
great explorer Panfilo de Narvaez. He was the first African to explore Florida and much 
of the southwestern area of what is now the United States.”* 

Church historian, Dr. Sid Smith noted that beginning in the year of 1687, the 
African American runaway slaves began appearmg in Florida. Because of its proximity to 
Georgia and South Carolina, Florida became an option for slaves determined to be free in 
the New World. Encouraged by the comparative lenieney of the Spanish who ruled 
Florida at the time and the social implications of the efforts of the Catholic Church to 
convert them, African American slaves found life in the territory an attractive alternative 
to British oppression.” 

In 1991 Antioch received its charter and became an officially sanctioned Baptist 
Church in the National Baptist Convention. The researcher has served as Antioch’s full 
time pastor since March 9, 2008. Antioch began with just a few members including the 
pastor, his wife, two children and one close family member on his wife’s side of the 
family. They began to grow spontaneously and within the span of only a few years, the 
congregation was able to purchase a church building from a departing congregation 
belonging to another denomination. The purchase included two adjacent properties worth 
more than one million dollars. The second parcel of property was used for administrative 
offices, which later became the parsonage. Soon a third parcel was purchased. It was an 


abandoned building next to the sanctuary and eventually became the education building 


where Sunday school classes are currently held. 
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Participation mn church activities has also garnered the attention of some 
researchers, particularly those focused on youth living in poverty. As compared to their 
lower achieving counterparts, high achieving African-American adolescents living at or 


below the poverty line have been shown to participate in more religious activities.7° 





267, Gutman, & V. McLoyd, “Parents” management of their children’s education within the home, at 
school, and in the community: An examination of African-American families living in poverty,” The Urban 
Review, 32 no.2 (2000): 1-24. 


CHAPTER TWO 


STATE OF THE ART MINISTRY MODEL 


A careful review of trustworthy and tested research material has been selected in 
order to support the credibility of the state of the art ministry model conducted by this 
researcher. The following material compiled further address the effects of pastoral care 
explored with disadvantaged youth attending Antioch in Titusville, Florida. This 
requirement offers an additional comprehensive Literature Review of authors on youth in 
crisis. A more extensive study providing theoretical foundations is presented in Chapter 
Three. 


Qualitative Research Method 


Research methods used to triangulate the data were helpful in determining the 
results. Conclusive results were calculated from pre and posttest surveys, literature 
pertaining to the topic of at risk youth, storytelling, use of narratives from participants in 
the propram when it was time to share in group, and interviews from experts in the field. 
This qualitative method helped to formulate the basis for a scientific analysis based on 
the evidence produced from the material collected. The main sources of data triangulated 
in this study were pre and post testing, grades, and interviews from other child care 
agencies. At the end of the study they were used to determine the outcome stated in the 


hypothesis. 
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In John W. Creswell’s book Research Design: Third Edition Qualitative, 
Quantitative and Mixed Methods Approaches, Creswell talks about the proper use and 
necessity of research literature. A literature review means locating and summarizing the 
studies about a topic.’ 

In qualitative research, inquirers use of the literature in a manner consistent with 
the assumptions of learning from the participant, not prescribing the questions that need 
to be answered from the researcher's standpomt. One of the chief reasons for conducting 
a qualitative study is that the study is exploratory. This usually means that not much has 
been studied, on the topic and the researcher seeks to listen to participants and build an 
understanding based on what is heard.” 

The topic of this study is based upon integrating public education and Christian 
education through pastoral care in a church with young people who are considered at risk. 
It was offered to disadvantaged youth in the congregation who are living in challenging 
situations. Before this study, these young people had been referred to as at risk. Not much 
has been written on this particular topic because of the laws on the separation of church 
and state. Therefore, other literature should be taken into consideration as the researcher 
explores the possibility of combining the two institutions (church & school) through 
scientific methods. 

Penelope Leach wrote a comprehensive and objective book on childcare agencies 
and parenting childcare givers in America today. In her book Child Care Today, Leach 


notes that while about 20% of women do not want children and 20% want to have 
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children and not work outside the home, 60% of women want to combine the two.” In the 
United States, approximately a million family day care providers care for about 4 million 
children.’ Father’s roles have changed and are changing at least as radically as mothers’. 
Today’s children.often spend less time with their mothers than their own mothers spent 
with them when they were children, but many spend much more tine with their fathers or 
men in fathering roles.* 

In his book, Forsaking Our Children, the author John Hagedorn took a critical 
look at the child welfare system in Milwaukee County and prescribed what he perceives 
will reform the system. As a sociologist, Hagedorn Ied a campaign to fundamentally 
reorient the Milwaukee County child welfare system. He maintains that these changes 
must occur in agencies including Child Protective Services, Social Services, and Aide to 
Dependent Children, Foster Care and other related bureaucracies in public welfare. These 
traditional bureaucracies must change in order to rebuild poor neighborhoods and 
preserve families. 

Here Hagedorn persists that reform is desperately needed in the child welfare 
system bureaucracy. He further submits that without these radical transformations at the 
national level child welfare reform cannot occur at the local level. He offers a historical 
account how public welfare was originally created in the United States with programs 
like the New Deal, the Anti-Poverty Programs of the sixties, and the discovery of child 


ahuse in the seventies. He concludes that since then, bureaucrats have bogged the system 
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down with things like overstaffing, and administrative paperwork, which in turn has 
corroded child welfare from the outset of these mneteenth century public assistance 
programs. 

The expansion of social services in the 1970’s had little correlation to improved 
services for children and their families. Rather the chief beneficiaries of increased social 
service spending have been urban soctal service spending have been urban social service 
bureaucracies, who have used the funds to adapt to a punitive climate, expanding their 
capacity to investigate poor families and remove children from their homes.° 

When technological changes would sweep away the old agricultural system, 
discriminatory practices and the lack of unemployment insurance and social security 
helped convince African Americans they had’no continuing stake in the South. They 
moved north in large numbers.’ 

If fathers caring for their infants seems new now, it is because of the relatively 
rigid separation of roles that followed two world wars.* Although there are millions of 
fathers worldwide who are the principal caregivers for their children following divorce or 
death of the mother, there are so few within intact couples that there is very little research 
concerning the outcomes for children of that particular parenting style. In terms of child 


care rearing, Leach concludes the there is no evidence that being cared for by a stay-at- 
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home father while the mother works is better for a child than the conventional way 
around, there is no reason to think it worse.” 

Devotional topics were used in group sessions as a curriculum to address some of 
the existing issues in life. They were taken from a book called Time-Out for the Spirit: 
Two-Minute Quiet Times For Times That Aren’t Quiet. Guidepost Books in New York 
published the book in 2007. It is a collection of spiritually uplifting reflections and short 
stories with pertinent scriptures on the subject.’® Allen’s material was used to inspire and 
infonn youth in the group who were encountering overwhelming burdens as children. 
There were twelve weekly topics selected by the facilitator broken down into stx two- 
week blocks of instructional encounters. ‘Weekly sessions were used to restore hope and. 
promote positive self-awareness in a sequence of weekly events listed below. Some of the 


topics pertained to how participants should respond to others who treat them negatively. 


First Block 
Eight youth from the congregation were selected for the program. During the first 
session the group leader explained the purpose and the need for pastoral care in the 
church and how permission slips had to be turned in before joining the group. Mentors 
and Contextual Associates were introduced who were in charge of devotions. 


First Week Topic: When a friend is depressed. 


2 Samuel 22:29; For You are my lamp, O Lord; the Lord shall enlighten my 
darkness. When going through dark times of depression look for the light. By 
seeking God’s divine light the Holy Spirit will guide you back to it. 
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Second Week Topic: When a friend is getting on your nerves. 


Roman 14:13; Therefore let us not judge one another anymore... How to accept a 
loyal friend even though they may be loud, wear funny looking clothes, or are too 
gloomy. This lesson showed how to overcome minor imitation from others with 
the love of Jesus Christ. 


Block Two 


Third Week Topic: When a friend needs help. 


James 1:22; “But be doers of the word,” and not hearers only, deceiving 
yourselves. Discussion was centered in on the idea of learning how to pray fora 
friend who is suffering. Pray for ways God can use you to be a blessing to 
someone in despair. How to relieve stressful times for people you care about. 


Fourth Week Topic: When someone rubs you the wrong way. 


I Corinthians 13:4; “Love is patient and kind.” The lesson taught here was 
learning how to respond in a positive manner to people that you don’t feel 
comfortable being around. Just as people respond to hostility with hostile 

reactions, most people often respond to kindness with general acceptance. 


Third Block 


Fifth Week Topic: When you need a friend. 


Jonah 3:8; “Let everyone call urgently on God.” When you cannot find a friend to 
talk 10 about your problem you can always talk to God. God loves you and will 
always care for us. Call a friend after you have talked to God. 


Sixth Week Topic: When you need to forgive. 


Jeremiah 31:34; “For I will forgive their iniquity, and their sin I will remember no 
more.” Learning to forgive when someone says something to hurt you can resolve 
the conflict sooner moving friends back together again. If you carry a stone 
around with you eventually it will weigh you down. By letting it go friends can 
resolve their differences peaceably. 
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Concluding Weeks 


The second half of the project followed the same routine once the pattern had 
been set in the group. Weekly group topics were used to continue to build self- 
confidence to build Christian character. As the participants begin to bond the 
group took on its own identity as personal care givers. The group sessions 
concluded with discussions on fear, faith, and frustration, fighting, fixing and 
forgiving. 


Seventh Week Topic: When you're afraid; 

Eighth Week Topic: When you’re angry at a friend; 

Ninth Week Topic: When you’re finding it hard to go to church; 

Tenth Week Topic: When you're losing hope; 

Eleventh Week Topic: When you’ ve had a falling out with a friend; 

Twelfth Week Topic: When you’ve quarreled with someone. 

Teens At Risk: Opposing Viewpoints is a conglomeration of opposing viewpoints 
on subjects effecting today’s teens at risk. The book editor is Auriana Ojeda. The material 
in this book is from a series of books that present critical thinking skills on a number of 
strongly held opinions. While examining these conveniently edited opposing views, 
readers adopt critical thinking skills such as the ability to compare and contrast authors’ 
credibility, facts, argumentation styles, of persuasive techniques, and other stylistic 
tools.'! Experts contend that suicide rates are a major indication of whether teens are at 
risk, Teenage girls attempt suicide three times more often than boys do, but boys are four 
times more likely to be successful. Boys succeed more often than girls because boys 


choose more lethal means of suicide—such as firearms and hanging—than do girls, who 





llAuriana Ojeda, Teens At Risk: Opposing Viewpoinis (Farmington Hills, MI: Greenhaven Press, 
2003}, 9. 


28 


favor less violent methods, such as overdosing on pills. Suicide ts an effort to 
communicate their despair. 2 

Jn saving children, the task of saving these children has become increasingly 
formidable. Compounding the problem are the expanding gaps between the rich and poor, 
the increasing number of single-parent households, the rise of homes where both parents 
work, the growing gun culture, and the recent increase in negative attitudes about 
children, such as courts that treat younger and younger children as adult criminals. Is 

Child advocates see teenage pregnancy as the main problem. Children having 
children puts both generations at risk and often leads to poverty, poor health care, 
truancy, and underemployment. '* 

Whereas 75% of single-female-headed households are in poverty at least some of 
the time, and 33% are chronically poor, poverty is also endemic to a majority of young 
households. Although one in three children under six lives below the poverty line. Is 

CDC and other agencies have found that at least 25 million children in the United 
States have no health care. Lack of health care too often equals stunted ability to learn, 
life-altering health problems, and lowered ability to cope in a free-market system and, as 
a result, greater likelihood of drug abuse, delinquency, and crime. There is substantial 
evidence of child abuse or neglect in the background of every known serial killer. In most 
cases, the abuse was physically or sexually severe. Child abuse and neglect are often 


called the silent epidemic in the United States. Beyond blatant abuse, neglect—ignoring 
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the child’s physical and emotional needs—is a form of abuse that scars the child as much 
or more than beatings. 16 

Zero tolerance laws vary across schools, but they generally suspend, expel, or jail 
students who are caught with a potential weapon on campus. '” 

Dr. Gary Reglin is an associate research scholar/ scientist who managed a 
successful dropout-retention program in Florida public schools. He wrote in his book, 
Mentoring Students At Risk: An Underutilized Alternative Education Strategy for K-12 
Teachers, how important it is to practice praising listening strategies as mentors. The 
importance of a mentor for bonding with the child and facilitating his/her ability to bond 
with the school and conimunity is un-refuted. Policymakers, practitioners and researchers 
agree that youth need positive, consistent relationships with adults to support their 
development. Reglin maintains that a dearth of such relationships in families and 
institutions of youth at risk has been identified as a factor contributing to young people’s 
difficulties in achieving regular attendance and good grades in school. 8 

According to research, successful mentoring programs have far-reaching benefits, 
both to the child and the community..As mentors gain greater understanding of issues that 
schools face, they become powerful forces for involving communities in restructuring 
schools and enriching the lives of young people.'” Mentoring empowers students to 
succeed in life. No matter how much these students at risk want regular school attendance 
and good grades, they may not have enough social and personal resources available to 
*Thid. 
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achieve these goals. Mentoring is a particularly powerful intervention in the lives of 
students at risk.”° 

Partnering with university professors or the school district research office, K-12 
teachers can be proactive and take the lead in bringing research-based mentoring 
programs into their classrooms. No longer can one teacher be expected to work alone 
with a class having a significant number of students at risk. More adults are needed to 
give additional individual attention to the myriad and diverse: needs of students at risk. 


Mentoring can be done before class, in class, or after class.) 
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One of the oldest organizations that offer mentoring is Big Brothers/ Big Sisters. 


For the past eighty-eight years, it has recruited adults and has provided them with 
extensive traimng to serve as role models-for children and youth. This organization is 
recognized as one of the better mentoring organizations. There are numerous branches 
throughout the nation. Consistently, Big Brothers/Big Sisters have made a significant 
difference in the lives of students at risk.” 

Knowing Right From Wrong: Knowing What You Have To Do To Help Youth 
Make The Right Choices is-a book written by Josh McDowell and Bob Hostetler. They 


make an amazing discovery conceming human morality among youth. Their study 


revealed that a majority of churched youth could no longer determine right from wrong. 
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McDowell and Hostetler recorded a troubling situation that depicts what they call 
a generation in crisis. Sixteen-year- old Elizabeth Pena and fourteen-year-old Jennifer 
Ertman made the mistake of taking a shortcut. It was 11:30 p.m., on a hot, steamy June 
night. The two had just left a party at a friend’s house. They called home before they left, 
to tell their mothers they were on their way. They never inade it. 

“Let’s get ‘em,” cried one of the gang members. Elizabeth and Jennifer’s naked 
bodies were found four days later. They had been raped repeatedly. Both girls had been 
strangled; one with a belt, the other with a shoelace. Apparently the girls did not die 
quickly enough. A police spokesman reported, “To ensure that both of them were dead, 
the suspects stood on the girl’s necks.”~* 

Elizabeth and Jennifer cut through a wooded area near the White Oak Bayou in 
Houston, Texas, and stumbled into an initiation ritual of the Black N White gang. Gang 
members had descended on the isolated area to drink beer and engage in a macho 
induction that involved the gang’s newcomer’s fist fighting other members. The gang 
gathering had just begun to break up when the girls appeared on the scene.”° 

The six-gang menibers charged with the murders (police reported that all six 
participated in the rapes and murders) ranged in age from fourteen to eighteen years old. 


One of the gang members had appeared on a local television show the day before the 


murders; he hoisted a beer and boasted into the camera, “Human life means nothing.” 
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Another of the boys, upon hearing that they might be charged with murder, is reported to 
have exclaimed, “Hey great! We’ve made it to the big time!””’ 

McDowell and Hostetler present a grim outlook in many aspects for a generation 
of youth living in challenging situations. They insist that adults have always complained 
about their youth, but this is different. There have always been wild and rebellious kids 
who would go off the track and do something wrong. But they knew where the track was 
and what was wrong. They also argue the fact that many of today’s youth do not seem to 
know right from wrong. Children are robbing, maimimg and killing on whims, and with 
no pity and no remorse.”® Overall the research study in the book, Right From Wrong 
concludes that most young people say they will attend church after graduation and that 
the majority express having prayer on a daily basis. This material further suggests that the 
number one factor for today’s moral decline is not divorce, poverty, or discrimination but 
rather the lack of faith in God and a lack of commitment to the religious ideals of Jesus 
Christ.”’ The literature reviewed in this chapter helped provide additional material on this 


subject to support this State of the Art research model for mmistry. 
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CHAPTER THREE 
FOUNDATIONS 


Historical Foundations 


Christianity has shaped the Western world (i.e., politics, morality, philosophy). To 
neglect the history of the church is to néglect a significant portion of history in general. 
Such neglect would also lead to an impoverished understanding of one’s own culture.' 

How does pastoral care in the church address specific contemporary problems in 
involving today’s youth who are considered to be at risk? What has the church m 
particular done historically in taking care of children whose needs were unmet and could 
not care for themselves? How can today’s youth be helped in the church by pastoral care 
models? 

The purpose of this chapter is to explore sources in pastoral care that specifically 
address the needs of at risk youth. The researcher will also examine ways in-which the 
role of pastoral care at Antioch Christian Fellowship Baptist Church is used to empower 
young people with strong Christian values through its Youth Enrichment Program. 

The research is designed to teach disadvantaged youth how to adapt godly 
principles in order to address inappropriate behavior. Also, this historical foundations 


paper will address how the term at risk is used to describe troubled youth is outdated and 
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is no longer applicable in describing individuals or a group of individuals who have been 
mislabeled based upon the social conditions in which they live. 

At the conclusion of this chapter the data intends to further disclaim how certain 
labels may prove to be somewhat misleading and divisive. Historically, the use of the 
label at risk has been used to identify certain categories. Based upon contributing factors 
in these findings shown, the researcher concurs with the fact what really seems to place 
youthful individuals at risk is, their environment and not their character. Therefore, the 
term at risk will be used interchangeably with the term domestically challenging or youth 
in challenging situations. 

According to Webster’s Dictionary, several definitions are used to support the 
term domestically challenged. Domestic in the adjective form refers 10 having to do with 
home or housekeeping; of the house or family; of one’s own country; made or produced 
in the home country; native; enjoying and attentive to the home and family life. The noun 
form is defined as a servant for the home, as a maid or cook or, in plural form 
domestically is defined as native products.” The question today is, what can be done for 
children growing up in households that place theni in unsuitable domestic situations? 

The purpose of this historical foundation study also explores the urgency for 
Pastoral Care in local congregations as a method to address the needs of disadvantaged 
youth with hands on training in small groups. Cook Communications commentary further 


notes that the noun Hanukkah speaks of the dedication of an altar (Nm 7:10; 2 Chr 7:9) 
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and of the walls of Jerusalem (Neh 12:27). Some parents, however, have sought to 
follow this directive but without this result and their children have strayed from the godly 
training the parents gave them.‘ 

The focus of this document is to review some of the main contributing factors to 
the disparity of youth in rural and urban settings. After careful consideration of these 
findmgs it may be concluded that although most of today’s interventions, current 
practices, remedies and preventative methods may be more effective under the guise of 
pastoral care. Finally the work cannot be complete without dispelling the myth that the 
term at risk youth describes a struggling class of people rather than the environment in 
which they live. After careful deliberation with colleagues, peers and mentors, the 
researcher agrees that a newer, more innovative approach has to surface in churches, 
schools, and communities m order to foster positive change academically. 

The so called at risk youth are not necessarily at risk by choice. Based upon data 
in this study it becomes clear that what really makes them at risk is the environment in 
which they live not their behavior. A closer look at who they are as individuals will show 
that these young people are really victims of their surrounding circumstances. 

The Children’s Defense Fund under the direction of Marian Wright Edelman 
further noted that poverty makes it harder to go places and get things done. Decreased 
mobility may make poor families less able to attain adequate childcare, recreational 
activities, medical care, and other services for their children. Edelman’s staff advises 


communities who are in distress to lose the rage and guns. Homicide is the leading cause 
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of death among young Black men. That’s crazy, but it is true. Suicide has increased as 
well. We sense that many Black youths who are acting violently are sad and depressed. 

One of the symptoms of depression, particularly in adolescents, is extreme 
irritability and touchiness, which easily leads to fights in the home or street. The 
uritability, of course is associated with feelings of anger that are connected to feelings of 
mistreatment. 

In the context where the researcher is currently doing ministry most of the 
children have faced or are facing some form of abandonment. Some work additionally 
suggests that church participation may be protective for low-income youth, For example, 
a recent study with African-American young adults living in low-income inner-city areas 
found that participants who were depressed had fewer alcohol problems when they attend 
church more frequently.° Others have demonstrated that church participation was related 
to achrevement and that attendance predicted improvements in educational progress 
significantly better for adolescents in high poverty areas.’ Participation in church 
activities is important for many and may be particularly so for impoverished rural African 


Americans.* In addition, participation in school and community activities may not 
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function similarly for and be as accessible to impoverished rural youth.” The researchers 
found that adolescents who were highly involved in a variety of organized activities had 
the highest GPAs. Though research generally indicates that sports activities are related to 
higher achievement, students with high rates of participation in athletics had more 
problematic behavior e.g., alcohol consumption. However, involvement in fine arts 
activities was not related to dropout.’° In essence guys on the football squad were more 
likely to drop out than girls in music. 

Participation in church activities may reduce anxiety, provide rural African- 
American youth access to more educated peers and adults who support learning, and 
reinforce the importance of education. Coupled with the historically high levels of 
reliance upon and participation in church among rural African Americans in the Deep 
South, church activities may be a potential source of support readily accessible to and 
frequently utilized by youth in the current study. Accordingly, adult members from 
participating students’ communities viewed the church as a key resource for and central 
to cultivating youth programs (e.g., mentoring) that can help students be successful. i 

Collectively, the results illustrate the importance of and several approaches for 
categorizing and examining participation in more specific types of activities. Gender 
may interact with and moderate the relationship between participation and achievement. 
African-American girls are likely to have higher participation in church activities, and as 
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mentioned, the church has been particularly central in coping with gender and racial 
discrimination among African-American women." Thus, girls could benefit more 
academically from participation in church activities. Likewise, boys are more interested 
and involved in sports. As a result, boys may obtain more benefits from a higher 
achievement related to participation in sports than girls. In sum, this investigation will 
test for gender differences on measures of participation in church and other activities as 
well as whether gender moderates the relationship between participation in church 
activities and achievement.” 

Just over two decades ago, noted anthropologist Melvin Konner who is also the 
distinguished author of the book Childhood, examined the development and 
transformation in the life of a child. His comprehensive discoveries serve as companion 
sequel to the nine-hour public television series of the same name. In his book he notes 
some disturbing headlines during the last decade in the 20" Century..In 1991 the 
headlines read: 

e One Fourth Of U.S. Births are to unmarried Women 

e Addiction to Crack Can Kill Parental Instinct 

e Watching the Babies Die: Romanian AIDS Scandal 

e Shots Through a Bronx Door Kill a Baby in His Walker 

e (CDC: Lead Leveis Still Poisoning Kids 

® A Child’s Nightmare in Italy Is Now the Nation’s Shame 


e Child Labor and Sweatshops on the Rise 
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© The Sex Abuse Puzzle 

® One Fifth of the Nation’s Children: Why Are They Poor? 

® Let's Stop Selling Cancer To Children 

e After an 18-Year Decline, Teenage Births Are Up 

* Growing Up Scared 

* Mom Goes Off To War 

e Why Is America Failing Its Children? 

These are the headlines of some news articles in my Jap at the moment, all from 
respectable, even distinguished publications.’ 

Challenging situations is the second concem that at risk youth and children face. 
This is exemplified in the story of Moses in the Bible. His Mother gave him up like many 
of today’s youth who have been abandoned for various reasons. In the story Minam 
concludes that in order to save her son, she should hide her son in a basket and places the 
basket in the river where he is found by the King’s family and adopted by his consent. In 
the context for this ministry it is commonly known that, just like Moses, their own 
parents have abandoned many children. In this case Miriam’s abandonment saved Moses’ 
life and in many instances some mothers still find it necessary to give up their children in 
order to save them. 

The problem is then compounded by failed education systems they are placed in 
as well as other social services that can only band aide a hemorrhaging effect. While the 


researcher is compassionately aware that this would not be the appropriate response 
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today, {letting your child float down the river), the scripture records that Moses’ mother 
did what she had to do in order to save her son. 

In Exodus 2:1-10 Moses is placed in a basket by his mother and placed in the Nile 
in order to save him. The researcher’s reason for submitting this scripture is to offer 
scripture that presents a vivid illustration of pastoral care utilizing proper parenting, 
family and community. It set the premise for the caregiving and how useful the role of 
pastoral care can be in saving the lives of many young people today who are at risk. 

According to the Oxford Bible Commentary, Exodus (2:1-10), the birth story of 
Moses appears to be based on a very old folk-tale, which we first find as the birth story of 
King Sargon of Akkad (about 2300 BCE; ANET 119). Moses is destined to die; the 
human compassion of Pharaoh’s daughter impels her to disobey her father and rescue 
him. Verse 1 calls her, ‘a Levite woman’: the Hebrew text actually says ‘the daughter of 
Levi’, but may be influenced by Exodus 6:20, In (2:9) Moses is brought up as a Hebrew, 
even though adopted as an Egyptian. The ironic twist serves to explain his later role. 

In verse 10, the name ‘Moses’ is probably derived from an Egyptian word often 
found in personal names such as that of the Pharaoh Thutmosis. But here, as so often in 
the Old Testament, it is given a fanciful Hebrew derivation: ‘Moses is Moshe 
(moseh), which means ‘one who draws out’ (2:11-15). Can it be right for the oppressed to 
take justice into his or her own hands? The story neither approves nor disapproves. It 
shows us that Moses is a man who is passionate for justice (so is God’s choice of him so 


odd?) but also imprudent. For without the divine authorization, which he later receives; 
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there is no possibility that his action could succeed. As far as the plot is concemed, the 
episode gets Moses from Egypt to Midian, where he is to meet God. 16 

This episode motivates the researcher to consider several things from a modern 
day standpoint. The first is “What interventions can be done to save the sons and 


daughters of God who are dying in the streets?” Secondly, “What role does the faith 


community play in order to save troubled youth from modern day Herods and Pharachs 
of drugs, crimes, and domestic violence?” © 

This documentation intentionally explores the tragic effects of what happens 
when young people are forced to live in high-risk environments causing them to face 
constant devastating challenges. Based upon the social econoinics study released from the 
University Wisconsin Madison suggests when children are put at risk, everyone is put at 
risk! Therefore, this study also sounds the alarm without further pastoral care 
intervention, many at-risk youth may not be able to survive the dangers they now 
experience outside the church. 

Bill Wilson wrote a book called Whose Child is This? In chapter five, entitled 
“Don’t Throw Them Away” he says, “America has a probfem it refuses to face. Untess 
there is a revolution in the basic education of our children, the nation will crumble from 
within. Our demise will not come from an economic collapse, but from moral 
bankruptcy. It’s already well on its way. What I deal with each day in Bushwick, the 
South Bronx and in Harlem is not an isolated social phenomenon that will becoine 
extinct. The exact same problems are invading Everytown, U.S_A., like a plague. To 


educators, pastors, politicians and parents, I say, Wake up! We can no longer ignore what 
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is happening to our children. Why do we place a forty thousand dollar price tag on a new 
BMW and zero value on a child who fails to meet our standards? We cannot afford to 
throw them away.” 7 
C. Eric Lincoln, takes and extensive look at the American Negro and the Black 
church from the prolific writing and study of E. Franklin Frazier at the University of 
Chicago. Lincoln writes, “In the cities of the North, the churches were much larger than 
the churches in the South. The average membership of a Negro church in the North was 
close to 800 while of the average for the south was less than half that nuniber.”' 
However, the missioned outreach of these churches in the Black community has yet to be 
impacted. Where loss of life is prevalent in communities that are domestically 
challenged, at risk, low-income, high unemployment, and crime ridden, the church must 
become proactive. The study also introduces pastoral care as a means to address with the 
outraged and the congregants with the understanding that the Christian church is not just 
a building made of brick and mortar for Sunday service. Perhaps the church is within the 
heart and soul of each person in the community whether they believe in God or not. 
Having reviewed the shocking developments of these historical concepts on at 
risk youth thoroughly, several insights have been realized. The first acknowledgement is 
the church in the African American community must take a more aggressive and 
proactive stance to help solve today’s problems in order to educate poor childreu in 


America through pastoral care. Secondly the researcher’s passion has been so 


transformative in this process, it has inspired him to do more, not only in his 
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congregation, but also with others who will join the struggle. Another positive conclusion 
of this study perhaps has been the fact that the role of pastoral care in the Church may be 
one of the most important factors missing in the process for human reform. Therefore, the 
main focus in this context is not to single out one civic or religious organization over 
another. Instead it is to offer each of these noted agencies, organizations, and other 
charitable institutions, suggestions to improve the quality of family living in this country 
by utilizing every possible venue to reach those who are marginalized. 

Further data will prove that effective pastoral care can provide spiritual guidance 
for self-transformation which will eventually transform neighborhoods that are hurting 
and in need of a Savior. These working solutions build self-respect and confidence little- 
by-little, one Bible lesson at a time. Once invested, young people are more prone to begin 
working towards healthier spiritual goals allowing them to form deeper relationships with 
God. This deeper relationship with Jesus Christ serves as the framework for personal 
commitment to protect and preserve family and community. Sclf-preservation in many 
ways is self-care in the highest form. It is the responsibility of each generation to bring 
the next generation to Jesus by sharing with them God’s love for all. These outward signs 
of compassion will impact communities identified as destined to fail, by turning them 
into wellsprings of hope once again. Action is power in the church that must never die. 

On behalf of disadvantaged children everywhere, it is the sincere hope of this 
study that more will be done to protect vulnerable children. 

Based upon this study, the research contends that many have benefited from 


pastoral care historically, including this researcher. As one who continues to labor in the 
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vineyard to address the needs of troubled youth, it is satisfying to know that God has 


provided a sanctuary in every Chureh where children can and will be heard. 


There is nothing new about ministering to children from broken homes. The 


«ou 2 
statistics are an enormous task.” 


Since 1965, single-parent families have increased 31.4 percent. 
11.5 million children under age eighteen live with one parent. 


1.3 million homes will be dissolved by divorce’ millions more will be affected 
by separations, 


Over 10.5 million children live with a mother; another million live with only 
their fathers. 


The number of divorce, widowed, or separated working women with children 
under 18 increased by 70 percent from 1969 to 1979. 


Nearly one-half of children born in the mid-70s will spend time living ma 
one-parent family before age eighteen. 


One in five families are headed by a single fernale. 


The role of pastoral care in the Black Church has provided practical ways of showing an 


oppressed community that God loves them too. The religious training of children has 


always been important in the Christian faith. Second Timothy 3:15 reads, “From infancy 


you [speaking of Timothy] have known the holy Scriptures.” Paul recognized Timothy’s 


third-generation faith. “I have been reminded of your sincere faith, which first lived in 


your grandmother Lois and in your mother Eunice and, I am persuaded, now lives in you 


also” (2 Tm 1:5). What about Timothy’s father or grandfather? Perhaps Timothy knew of 


the single-parent home or a spiritual one-parent home. We do know of the religious 
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guidance and affection of Paul for Timothy: zy son (1 Tm 1:18); my dear son (2 
Tm 1:2); my true son in faith (1 Tm 3:4)? ' “Furthermore, one criterion of spiritual 
leadership was the evaluation of the obedience of children (1 Tm 1:2). Did he manage his 
own family, how can he take care of God’s church? (1 Tm 3:5; cf. 12). We have a 
tendency to remember that qualification, the husband of but one wife (3:12), and forget 


22 “They'll know we are 


that the other qualifications are equally valid and demanding. 
Christians by our love” is the theme of a popular chorus, which underscores the reality 
that however inconvenient, we have a responsibility to bear one another’s burdens. “Do 
not forget to do good and to share with others, for with such sacrifices God is pleased” 
(Heb 13:16). 

James sets a higher standard: “Religion that God our Father accepts as pure and 
faultless is this: to look after orphans and widows in their distress and to keep oneself 
from being polluted by the world” (Jas 1:27). The New Testament teaching inust be 
understood and implemented. Sometimes we can answer another’s prayers through the 
leading of the Holy Spirit.” 

This research material provides needed content in setting the premise for taking 
care of those who cannot take care of themselves, especially children living in 
challenging situations today. The essence of pastoral care in this study is to transform 


troubled youth, pastors and Christian youth leaders from undesirable circumstances into 


confident, faithful believers who are willing to change their present situation by 
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submitting to Jesus Christ as a catalyst for such change. Transformation is the process 
whereby the whole sclf is restructured from the inside out. Spiritual growth is the process 
of authentic transformation. Transformation is a matter of the heart and will, the mind’ 
(thoughts and emotions), the body and interpersonal relationships all becoming a 
consistent reflection of the whole life of Christ. Character change is a form of will- 
alignment. It involves growth in the ability to surrender our will as Christ did in the 
Garden of Gethsemane (Mt 26:36-46), to the will of God several thousand times each 
day. Character change in Christian formation begins in the heart (willing surrender), but 
it affects every aspect of the person including thoughts, emotions, behaviors, 
interpersonal relationships, and so forth.”° 

Care giving is a helping ministry. The effective spiritual caregiver has the ability 
to expand and integrate the helping relationship through a more explicit spiritual 
connection. He or she needs to know how to nurture the spiritual self. Spiritual awareness 
is brought to helpees’ concerns and problems through relating them to deeper connections 
and meaning. When the helper touches the meaning of a helpees’ life, he or she touches 
that helpee’s spirituality. When the helpee searches for deeper meaning of his or her 
situation, he or she discovers his or her spirituality. To accomplish the end of reaching a 
deeper spiritual connection, the helper may ask such open-ended questions as, “What 
gives you comfort?” or Where do you go when you are hurt?” This particular approach of 


Dr. Charles Topper can be used to expand the relationship between the caregiver and 
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youth who are at risk from a social psychological focus to a spiritual care focus by 


carefully bringing spiritual awareness into the helping relationship.”° 
Biblical Foundations 


What does the Bible say about caring for children and whose responsibility is it? 
What biblical illustrations are there to address the need for pastoral care with 
underprivileged children who may or may not attend church? The material presented in 
this section offers a biblical explanation with a clear understanding that the purpose, 
objective, and basis for working with at-risk youth is a mandate by God. 

The purpose of this biblical foundations study is to provide biblical references in 
scripture that speak to the importance of caring for children in the world today who are 
considered at-risk. These scriptures provide godly instruction through practical 
illustrations of caring for young people both in our inner cities and rural areas. 

The objective is to create a model for ministry that will address the travesty and 
despair that many young people face on a daily basis. Although it is mainly intended for 
disadvantaged children who are at risk, this research can be useful in any setting. 
Antioch’s pastoral care youth ministry was specifically designed for disadvantaged youth 
in the community, which can also be found in the Bible as God’s instructions to spiritual 
caregivers. 

How can pastoral care impact disadvantage young people with scripture? The role 


Pastoral Care in the church can ensure that these same young people who have been 
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abused, neglected and misappropriated are given equal advantages to excel, emotionally; 
educationally, and spiritually with positive self-affirmation. 

The basis for the biblical foundation comes out of a context where there is a great 
need for a youth ministry model that cares for needy children. While the context for 
ministry in this study is based in a small congregation of worshippers in Titusville, 
Florida, it also includes the surrounding community located in the nearby vicinity and can 
be adapted in a larger sctting anywhere. 

It should be noted at the outset that the researcher believes the term at risk is 
outdated because it is often used to describe the person rather than their condition. 
Therefore, this researcher views the term at risk as ungodly and unchristian. It may be 
offensive to persons upon whom it has been placed. These and other exclusive references 
appear to the researcher that they are no more than code words epitomizing stereotypic 
labeling that stigmatize a certain category or a specific group of individuals who are 
perceived to be innately possessed with negative attribntes and behavior. This research 
will show there is no indication of that in the Holy Bible. 

Authors Fredrick C. Tiffany and Sharon H. Ringe encourage readers of the Bible 
to use their own life experiences and baekground as means of expertise and authority 10 
draw biblical interpretations as well as the authors m the Bible. One’s initial acquaintance 
with and impression of the author and the author’s community is through the text. Such 
knowledge, however, is not liniited by the reader’s own experiences, but rather it can be 


supplemented or even corrected by the interpretations of others. Bare in mind that most of 
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the commentaries in libraries and other collections in North America are stil] written by 
Euro-American males, though that is now changing.’ 

Peter Christian Olsen also addresses the need for human community and how 
essential it is to have a sense of belonging in that community. Olsen says in the 
beginning, our Bible tells us, God establishes a covenant with the people (Gn 12:1-3).78 

Now [in Haran] the Lord said to Abram, Go for yourself [for your own 
advantage] away from your country, from your relatives and your father’s house, 
to the land that I will show you. 

And I will make you a great nation, and I will bless you [with abundant 
increase of favors] and make your name famous and distinguished, and you will 
be a blessing [dispensing good to others]. 

And I] will bless those who bless you [who confer prosperity of happiness 
upon you] and curse the one who curses or uses insolent language toward you; in 
you will all the families and kindred of the earth be blessed [and by you they will 
bless themse] ves].7” 

In the Old Testament, Proverbs 22:6 says, “Train a child in the way he or she 
should go, and when they are old they will not turn from it.” According to the NIV Study 
Bible, the word train or dedicate is used as Solomon did in the Temple in I Kings 8:63.°° 

Further references in the NIV study notes include instruction in Proverbs 1:8 


saying, “Do not forsake your mother’s teaching.” This was a typical introduction to an 


instruction speech in Proverbs, evoking the fact that there will be challenging situations 





"Frederick C. Tiffany, and Sharon H. Ringe, Biblical Interpretation: A Roadmap (Nashville, TN: 
Abingdon Press, 1966}, 97. 


**Peter Christian Olsen, Youth At Risk (Eugene, OR: Wipf & Stock Publishers, 2010), 63. 


“The Amplified Bible (Grand Rapids, MI: The Zondervan and Lockman Foundation, 1987), Gn 
12:1-3. 


*© The New International Version, 10™ Anniversary Edition (Grand Rapids, MI: Zondervan 
Publishing, 1995), 969. 


50 


as stated by a father preparing his son for life in the world. In Proverbs 6:20 the mother is 
also depicted as teacher.*! 

The word discipline shown in Proverbs 22:15 which says, “Folly is bound up in 
the heart of a child, but the rod of discipline will drive it far from them.” According to 
this commentary note in the NIV, the right way is the way of wisdom (Prv 4:11) and the 
word old means grown.” 

In 1Kings 8:63, Solomon offered a sacrifice of fellowship offerings to the Lord: 
twenty-two thousand cattle and a hundred and twenty thousand sheep and goats. So the 
king and all the Israelites dedicated the temple of the Lord. The NIV Study Bible notes 
that this kind of dedication was a form of fellowship offering which involved a 
communion meal (f Sm 11:15), which says, “So all the people went to Gilgal and 
confirmed Saul as king in the presence of the Lord. There they sacrificed fellowship 
offerings before the Lord, and Saul and all the Israelites held a great celebration.” 

According to the New Interpreter ’s Bible Volume V, verses five and six are linked 
by the key word “way”; the English translation for the Greek word derek. As translated, 
this admonition’s concern for training the young is like that in Proverbs 19:18 and 29:17; 
and ihroughout the book. The root for train up is always used in biblical Hebrew and 
Aramaic for the dedication or initial use for a house or a temple as cited in Deuteronomy, 


1 Kings and 2 Chronicles." 
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Discipline your child, for in that there is hope; do not be a willing party to their 
death.*° The righteous knows the rights of the poor; the righteous care about justice for 
the poor, but the wicked have no such concern.”° 

Professor of Biblical Exegesis from the University of Manchester and Fellow of 
Merton College, Oxford explains that the phase in the way the child should go puts more 
into the Hebrew than it contains. It means tram up a child in proportion to the child’s 
way. In other words, train a child suitably: The moral implication is absent. The stress is 
on the effect of training.°’ Train up a child according to their capabilities (as some take 
it), with a gentle hand, as nurses feed children; little and often (Dt 6:7). Regarding this 
proverb, Matthew Henry adds with caution and gives a different approach. His 
commentary says, “Train up children in that age of vanity, to keep them from the sins and 
snares, of it, in that learning age, to prepare them for what they are designed for. 
Catechize them; initiate them; keep them under discipline.”** Henry further states: “Train 
them up not in a way they would go (bias of their corrupt hearts would draw them aside), 


but in the way they should go, if you love them, which you would have them go.” 
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The reason, Henry explains, is so that when they grow up, when they grow old, it 


is to be hoped they will not depart from it. As he further says: “Good impressions made 


upon them will abide upon them all of their days.”“° 


The researcher believes that caring for troubled youth who live under high risk 
living conditions can be achieved through practical application of biblical illustrations 
from both the Old and New Testaments. These guiding principles in scripture, along with 
unconditional love from family members and others, have provided meaningful Christian 
foundations for the researcher as a child, and still remain today. 

“Solomon said bring me the baby and split him in half and both will be 
satisfied.’"! In the Old Testament, King Solomon’s temple was that kind of place. As a 
wise ruler, Solomon created an atmosphere in his courts where religious values, not only 
were they reinforced, but others were demanded to practice them outside the walls as 
well. 


Then Solomon awoke; it had been a dream. He came to Jerusalem where 
he stood before the ark of the covenant of the Lord. He offered up burnt offerings 
and offerings of well-being, and provided a feast for all his servants. Later, two 
women who were prostitutes came to the king and stood before him. The one 
woman said, “Please, my lord, this woman and I live in the same house; and | 
gave birth while she was in the house. 

Then on the third day after I gave birth, this woman also gave birth. We 
were together; there was no one else with us in the house, only the two of us were 
in the house. Then this woman’s son died in the night, because she lay on him. 

She got up in the middle of the night and took my son from beside me 
while your servant slept. She laid him at her breast, and laid her dead son at my 
breast. When I rose in the morning to nurse my son, I saw that he was dead; but 
when I looked at him closely in the morning, clearly it was not the son J had 
borne.” But the other woman said, “No, the living son is mine, and the dead son is 
yours.” The first said, “No the, dead son is yours and the living son is mine.” So 
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they argued before the king. In 1 Kings 3:15-27, it is the Wisdom of Solomon that 
saves the child. 

So the king said, “Bring me a sword,” and they brought a sword before 
the king. The king said, “Divide the living boy in two; then give half to the one, 
and half to the other.” But the woman whose son was alive said to the king- 
because compassion for her son burned within her- “Please, my lord, give her the 
living boy; certainly do not kill him! The other said, It shall be neither mine nor 
yours; divide it.” Then the king responded: “Give the first woman the living boy; 
do not kill him. She is his nother.” Just as Solomon was given the wisdom and 
understanding by God to execute wisdom and Justice, so must the church, if we 
are going to save our youth. Richard Nelson says that Solomon’s judicial wisdom 
is a traditional folktale (3:16-28) provides an illustration of Solomon’s listening 
heart (v.9) and his understanding to discern what is right.” The king offers good 
pastoral care here. When they come to Soloinon he listens. They both are given a 
chance to tell their story. They both are given say so in the matter, but it is 
through the compassion of the biological mother that Solomon spares the child. 


Dr. Emma Justes reflects that effective listenmg requires honest self-awareness 
grounded in appropriate humility.” King Solomon had to listen carefully to both women 
before he rendered his decision. Dr. Justes goes on to say that being self-aware helps us 
recognize our limitations in listening. Humility is crucial to effective listening when it 
enables us to recognize our failures in Jistening and those things that threaten to bring us 
to listening failures, Humility helps us prepare for listening and recover from listening 
shortcomings. Solomon’s wisdom prompted him to listen in order to make the right 
decision. 

In the book of Matthew it says: “Then little children were brought to Jesus for 
him to place his hands on them and pray for them. But the disciples rebuked those who 


brought them. Jesus said, ‘Let the little children come to me, and do not hinder them, for 
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the kingdom of heaven belongs to such as these.” When he had placed his hands on them, 
he went on from there.”*° 

After taking a closer look at this biblical text, James L. Mays says, “Jesus 
welcomes and blesses little children in a manner wholly consistent with what he said 
earlier in Matthew 18:1-14 below. The inference of his disciples demonstrates an 
incredible ignorance of the kingdom’s values. It is as though they did not hear a word he 
said” (Mt 18:5).*° 

At that time the disciples came to Jesus and asked, “Who is the greatest in the 
kingdom of heaven?” He called a little child and had him stand among them. And he 
said: 

I teli you the truth, unless you change and become like little children, You will 

never enter the kingdom of heaven. Therefore, whoever humbles himself like this 

child is the greatest in the kingdom of heaven. And whoever welcomes a little 
child like this in my name welcomes me. But if anyone causes one of these little 
ones who believe in me to sin, it would be better for htm to have a large inillstone 
hung around his neck and to be drowned in the depths of the sea.”’ 

In this scripture, The Harper Collins Bible Commentary clarifies that Jesus uses 
the little child to explicate the reversal of values that the rule of heaven brings. The child 
serves as an example of those whom society regards as unimportant. Where God rules, 
those who are otherwise deemed insignificant are most valued, and this is why repentance 


(v. 3; cf. 4:17) is required to enter into the sphere of divine influence that Jesus calls the 


kingdom of heaven. The community of God’s people is composed of those who welcome 
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the insignificant as they would Jesus (cf. 10:40; 25:40) and of those who are willing to be 
regarded as insignificant themselves. * 

Harper Collins Bible Commentary added this explanation to the same text m 
Mark. The sayings on children (10:33; ef. 9:33-37, 42) follow naturally after a discussion 
of marriage, and also may be located because of a dispute in the early community about 
the baptism or admission of children. The blessing and laying on of hands (v.16) suggest 
some rite of admission. Children are also without legal rights (like women under first- 
century divorce laws), so the two incidents reflect Jesus’ concern for the powerless.” 

According the to The New Bible Commentary, Guthrie says they were brought to 
him to say good night and receive His blessing before being sent to bed. The Lord is the 
Defender both of womanhood and of childhood; and when the disciples, true materialistic 
ideas of the kingdom, attempted to drive the children away (v.14) he was indignant. This 
is the only occasion where this word (Gk. Aganaktein, implying anger) is predicated of 
Jesus. Do not hinder them. Some scholars suggest that this is an allusion to the baptismal 
rite of the early church. In which the question: What hinders, was asked before the 
candidates were baptized (Cf. Acts 8:36). It is, however, to be noted that the Lord’s 
invitation was let the children come, not let them be brought. The disciples had a wrong 
estimate both of the worth of a child and of the nature of the kmgdom.”” 

Authors Amy Hatkoff and Karen Kelly Klopp address ways to make our 


neighborhoods safe. They noted that drugs and violence have become a way of life in too 
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many neighborhoods.*! One of the ways they recommend to make communities safe is to 
help the community band together to reclaim the streets for their children and participate 
in or begin a neighborhood safety program. They further noted that according to The 
Children’s Defense Fund: “Every day, 4,901 teenagers are the victims of violent crimes. 
Every day, seven teenagers are the victims of homicide. Every day, two children younger 
than age five are murdered”.”* 

According to Hatkoff and Klopp, “Our home is our foundation. It is the source 
from which we derive a sense of security and of belonging.” *’ Unfortunately, the homes 
of millions of children in the country are sparse and do not provide even the bare basics. 
Tens of thousands have no homes and live in shelters, welfare hotels, or on the streets. 
Others have to be removed from homes that are not physically or emotionally safe, often 
ending up being shuttled from one place to the next for years ta come. 

The purpose of this foundational research is to examine the role of nurturing the 
young from a biblical standpoint and relate these scriptures in the context of pastoral 
care. Both the interpretation and the application will be used as a construct for 
ministering to at-risk youth. 

The Apostle Paul writes in 2 Corinthians 5:11-19: “Since we know what il is to 
fear the Lord, we then try to persuade others. What we are is plain to God, and I hope it is 
also plain to your conscience. We are not trying to commend ourselves to you again, but 


we are giving you an opportunity to take pride in us, so that you can answer those who 
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54 a rar 
»°" If we are out of our mind, it is 


take pride in what is seen rather in what is in the heart. 
for the sake of God; if we are in our right mind, it is for you. For Christ’s love compels 
us, because we are convinced that one died for all, and therefore all died. And he died for 
all that those who live should no longer live for themselves but for him who died for 
them and was raised again. So from now on, we regard.no one from a worldly point of 
view. Though we once regarded Christ in this way, we do so no longer. Therefore if 
anyone is in Christ, they are a new creation, the old has gone; the new has come. All this 
is from God, who reconciled us to himself through Christ and gave us the ministry of 
reconciliation. Whenever a person comes to be a part of the body of Christ by faith, there 
is anew act of creation on God’s part. One set of conditions or relationships has passed 


out of existence (parelthen, aorist): another set has come (gegonen, perfect). The 


principal area of change is that of attitude toward Christ and other people.*° 


In an article titled, “The Continuing Favor of God”, James T. Laney wrote: 


We seldom use the term favor of God today. We tend to prefer words like grace, 
mercy, or forgiveness. Yet favor recurs frequently in Scripture: both Samuel and 
Jesus are described as increasing in favor with God and man; the outpouring of 
the psalmist speaks of finding favor with God; at his baptism Jesus 1s pronounced 
pleasurable-well pleasing-favorable to God. Indeed the very creation itself, by 
bemg pronounced good connotes God’s favor upon it. This material further 
denotes that children are in favor with God. Therefore the role of pastoral care 
with children in distress brings this truth to the forefront. 


After his betrayal, Joseph was brought to Egypt, where he was sold to an Egyptian 
named Potiphar. In response to Joseph’s suggestion that the Pharaoh select a man discreet 


and wise comes Pharaoh’s answer: “Since God has shown you all this, there is none so 
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discreet and wise as you are.” Each time Joseph’s social status improved, we are 
reminded that it is under the auspices of God.*’ 

The biblical text in 2 Corinthians states: “If anyone be in Christ, they are a new 
creature, old things are passed away, behold, they are a new creature.” This suggests 
effective pastoral care can actually transform young people into new individuals, 
Regarding troubled children, this scripture further suggests that by showing children 
God’s love, they are given a genume opportunity to feel good about themselves, thereby 
turning their lives around. 

Teaching the Bible to at-risk youth in the context of pastoral care ministry can be 
most uplifting to children with low self-esteem or to those suffering from identity crises, 
Tiffany and Ringe pose some questions that assist in obtaining a greater understanding of 
scripture: 

How were young people taught the stories, values, and behavior that were 


thought to shape their identity? Was the content of that education different for 
girls than for boys, or for rich people than for the poor?” 


In the New Testament, Matthew 19:13-15 says, 


Then little children were being brought to him in order that he might lay his hands 
on them and pray. The Disciples spoke sternly to those who brought them; but 
Jesus said, Let the children come to me, and do not stop them; for it is to such as 
these that the kingdom of heaven belongs. And he laid his hands on them and 
went on his way. 


Luz analyzes that the Children are brought to Jesus, perhaps by their parents; we 


are not told.*” Jesus is to bless them and pray for them at their request. Jesus honors their 
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request. This is the way Matthew interprets the Markan request that Jesus touch the 
children. According to Hippocrates, they are under age seven. Laying on of hands is a 
biblical practice used as a ritual to bless people.” 

In retrospect, the basis for this Christ lead ministry for youth who are endangered 
initially grew out of the researcher’s own childhood understanding of God’s word. 
presented to hini as a child through the Bible. 

The researcher acknowledges that having grown up in church at the urging of his 
mother and others in the community, has continued to unpack that same passion for the 
word of God, that was given in Sunday school, Vacation Bible School and at home. This 
passion resonates deeply from within and is used in today’s ministry to empower young 
people. As a child growing up in an at-risk environment the writer was ahle to combine 
religious and social ideals he leamed in church through Christian education and values 
projected in public education. These valuable lessons proved to be his way out and a way 
up. This writer’s passion and sense of urgency is most critical as he ministers to children 
who live within marginal lines drawn by society. 

No longer will they be a people wandering about, lost in the wilderness. They 
will have a home, a place they can call their own. This place wili be hlessed and 
protected by God. They will always belong to God. The people did not ask God to do 
this, they did not petition or negotiate or argue with God or make a contract with God. A 
covenant is not a contract; it is a mandate. 

God initiates the covenant and expects that the people will comply. God wants the 


people to know to whom they belong and that they have a home, a place where they are 
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accepted; a place where somebody knows your name. God declares that the Hebrews will 
be a nation, a holy people with special possibiltties and responsibilities. Yahweh will be 
their God and they will belong to Yahweh. Despite what might happen to them, or where 


they might stray, Yahweh will never leave them. 


Theological Foundation 


The purpose of this section is to apply sound theological concepts and principles 
that depict God as a caring creating spirit particularly as it relates to today’s 
disenfranchised youth in America. When it comes to caring for children living m 
challengmg situations, it is important to know that God’s providence and God’s 
protection is inclusive. God not only cares for adults, God cares for and loves children as 
well. It should be noted that the Christian church is the context for ministry in which this 
research is directed. In examining this particular focus on helping today’s youth who are 
considered at risk, several questions must be considered. First, how does the role of 
pastoral care relate to caring for needy children at Antioch Christian Fellowship Baptist 
Church in Titusville, Florida? Although the nature of this particular ministry of caring is 
for young people everywhere, the focus of this study is directed towards young people 
who are considered at-risk youth. 

Second, what is the theological foundation of caring for and training young 
people, especially those who are under-privileged? Many of them are living, for the most 
part, without hope emotionally suppressed with low sclf-estcem. They live mainly in 
low-mcome neighborhoods and are often physically under nourished. Many do not attend 
worship services and therefore receive very little spiritual fulfillment on a regular basis. 


As a result of negative social depravity, many young people are spiritually 
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uncared for outside of the church. Third, how can pastoral care serve as a guide to further 
engage young people in the church and in school to become productive, self-sufficient, 
God fearing Christian believers m today’s society? More specifically, the aim of this final 
section in Chapter Three ts to explore theological foundations that will support the 
desperate need to care for children, and motivate churches and Christian leaders to 
include young persons who are considered at risk youth. 

Education is one of the ways out of poverty. Learning disabilities can produce low 
achievement; low self-esteem and lower learning performances in school. Fourth, how 
much does God Care about children? What is the role of pastoral care in the church to 
assist those who need help? 

Optimistically, through the efforts of pastoral care that follow the child into the 
community, the values of a proper education in every church, every school and every 
home can be supported. As long as the Church and the State are separated such combined 
efforts are stagnated. 

Speaking of the relationship of secular philosophical thought to Christian 
theological understanding, Tertullian (160-230) expressed a view that no relationship 
could exist between Christianity and Greek philosophy.*' He wrote: 

What is there in common between Athens and Jerusalem? 

What between the Academy and the Churcb? 

What between heretics and Christians?” 

For Tertullian, human reasoning and leaming, as expressed in philosophy, had 


nothing to contribute to Christianity and the Christian life. It was plain to him that the 
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Christian should completely avoid dialogue with the philosopher. Christian theology was 
seen as heavenly and full of truth, whereas philosophy was deemed to be worldly and 
empty of truth and that secular thinking in any form was to pollute the pure message of 

3 


Scripture.® 


Later the reason corrupts faith position was reaffirmed, albeit with more grace in 
the theology of Kuyper (1837-1920), Berkouwer (1903-1996) and Van till (1895- 
1987), all of whom believed that sinful man was incapable of any knowledge, 
spiritual or scientific, and that the only facts that are “theistic facts.” Others chose 
to assert that reason does not necessarily corrupt faith rather it supports it.“ 


Aurelius Augustine, Bishop of Hippo (354-430), espoused this alternative to 
Tertullian’s antagonistic understanding of the relationship of human reason to divine by _ 
acknowledging the presence of considerable truth in Greek philosophy.™ Regarding 
reason and faith for Augustine, human reason serves to elucidate and support Christian 
theological understandings. Augustine considered human intellect to be a divine gift that 
could be used to better understand the Christian Faith. For Augustine, reason is an 
essential support to genuine faith, but it is faith that is foundational to ultimate 
understanding. 

Tertullian believed reason corrupts faith. St Augustine contested that reason 
supports ones faith. A third view of the role of human reasoning m the Christian faith was 
that of Thomas Aquinas (1225-1274) who maintained that reason establishes faith. 
Aquinas held that, through reason alone, one could establish the existence of God and 


God’s divine attributes. Aquinas is best known for his rational arguments for the 
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existence of God. 

Aquinas argued, because of an untarnished image Dei (image of God) in 
humanity, both non-Christian and Christians were capable of reasoning from the 
empirical data of nature to the God of the Bible. Therefore, children receiving knowledge 
and self-esteem through pastoral care is essential in the body of Christ whether they 
attend church or not, and regardless of their station in life. Each child is made in the 
image of God. They too are endowed with God given reasoning and must be given every 
opportunity to sustain and enhance life.®” 

Walter Breuggemann in his book, Reverberations of Faith, A Theological 
Handbook of Old Testament Themes expounds upon the word creation. Conviction about 
the meaning of creation is a central Old Testament teaching that affirms a peculiar 
relationship between God and the world. Creation, the identification of God as creator, 
and the verb create, together attest that (a) God and the world are completely unlike and 
incommensurate in their character and grounding, but (b) they are intensely and 
definitively linked together tn a relationship of fidelity.°® 

Breuggemann further highlights that the Old Testament used older ancient Near 
Eastern traditions about creation that the great foundmg myths of old societies had 
expressed. Israel did not just take over these antecedent traditions, however; they were 
drastically revised in order to serve and accommodate Israel’s own confession of faith. ° 


The interaction of God’s fidelity and the world’s obedience assures that the world 
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as God’s creation will be well ordered in life-giving, life enhancing ways. In Genesis, the 
liturgy of God’s majestic governance of the world attest that God did not make the world 
out of nothing (ex mihifo), rather ordered pre-existing chaos through a series of 
separations of light from darkness and land from waters. Breuggemann further postulates 
that no clear statement is made that God created the world out of nothing until 2 
Maccabees 7:28, a very late text.’° 

This liturgy asserts that God willed a productive, coherent system of food 
production; that God designated human persons (male and female) to oversee the 
generative system; and that God blessed the whole to be an arena of abundant life.” 

In his book, Basie Types of Pastoral Cure and Counseling, Howard Clinebell says 
pastoral care, as understood in the New Testament, is the task-of the whole congregation 
functioning as a caring, healing, growth-enabling community. The clergy’s task is to 
train, coach, inspire, and supervise lay persons m their mimstry of caring, while also 
using the rich resources of their training, professional role, and pastoral office in doing 
their caring work.” One goal of caring and counseling is to enable people to respond to 
their crisis as growth opportunities. This is done by the use of short-term crisis methods, 
support-growth groups, and lay-caring persons and teams. Every crisis is also a spiritual 
growth opportunity. ® The church van ministry goes out into the community and finds at 
risk youth. Once they get to the church, they are fed hot meals, and guided spiritually 


with Christ-like examples to shape a Christ-hke character. For instance, children are 
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taught how to pray before meals. They learned Christian manners by showing respect and 
courtesy and also how to read the Bible. The Youth Enrichment Program reminds the 
researcher of a time when he was taken to church at an early age and taught the love of 
Jesus Christ that extended into his adulthood. 

Charles Stewart in Clinebell’s book suggests that family pastoral care and 
enrichment strengthens families in three dimensions. (1) The church should develop a 
network of caring and express its family concerns through visiting the sick, the grief- 
stricken, and those who are homebound. (2) The church should develop a famtly ministry 
through its educational program. (3) The church should finally focus on family 
enrichment and couuseling.”* 

Where there is a breakdown in family life it is important to have some way of 
knowing what has gone wrong, and to help parents, children and youth regain problem- 
solviug abilities and some sense of equilibrium in their life together.” Tutellectual 
knowledge is an important resource for handling reality constructively. 

Pastoral care and Christian Education have played vital roles in educating young 
people. Michael Peters writes a history of how Sunday school began. In 1780, the story of 
Sunday school began when Robert Raikes walked down the steps from his second story 
printing office to the street below. There, he encountered a washwoman that coinplained 
that the swearing of the children on the Sabbath Day made it sound more like hell than 


heaven. At that moment God dropped a word into his heart; try.’ Raikes took thirty 
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children off the street and began to teach them how to read. Their first lesson was God Is 
One and God is love. He cleaned them up, gave them clothes, and taught them that vice is 
preventable and that a good example can draw others like a magnet. Other children were 
drawn so that the one school grew to seven schools; and after three years, he published to 
the world the effects of his experiment. He called it “botanizing in human nature.” Ina 
letter to a friend, he explained that his vision was to create a new race out of what others 
called waste. By the time Robert Raikes died, over four hundred thousand children were 
enrolled in Sunday Schools,” 

Caring for troubled youth shows God’s love. Scouting began in England in 1907- 
08, created by General Robert Baden-Powell. Baden-Powell, a fifty-year-old bachelor at 
the time, was one of the few heroes to come out of Britain's South African (‘Boer’) War, 
Startled to discover that many boys were using his military book as a guide to outdoor 
activities, he began to think how he could convert his concepts of army scouting for nen 
to peace scouting for boys.” 

He tested his program on a group of boys on Brown Sea Island in 1907. The 
island camp was successful. The climate was right for a youth program like scouting, and 
it spread quickly around the British common wealth, then to other countries. Today, 
scouting is found in 190 of the world’s 195 independent countries. Scouting is the world's 


most successful youth movement. ®° 


Wine Press Books, “Robert Raikes: The Founder of Sunday School 1780”, (accessed September 
2012) httph:/Avww.winepressbooks .com/Robert Raikes. 


Ibid. 


Stbid. 


67 


Chicago publisher William Boyce founded the Boy Scouts of America (BSA) on 
February 8, 1910. To a great extent, the YMCA operated the BSA during its first year, 
particularly YMCA executive Edgar Robinson, who first suggested to Boyce that the 
YMCA was well positioned to provide structure and leadership to his fledgling Boy 
Scouts of America.*' 

Girls in the U.S. have had two options similar to Boy Scouting: Camp Fire USA 
(formerly called Camp Fire Girls, started in 1910), and Girl Scouts of the USA (formerly 
called the Girl Scouts of America, started in 1912). Camp Fire began almost immediately 
after the Boy Scouts. Originally for girls only, the program became coed in 1975. The 
Girl Scouts of Amcrica was founded by Juliette Gordon Daisy Low in 1912, and received 
a Congressional Charter in 1950. These youth organizations reached out to young people 
and instilled in them courage, self-pride and moral ethics. *” 

In their book /ntroduction to Theology, Thomas and Wondra address the need for 
this kind of social reconstruction in their explanation of the traditional doctrine of the fall 
and original sin. First they reject its historical literalism, positing a historical Adam in a 
state of original righteousness followed by a historical fall. They insist that the fall story 
must be understood as a myth and interpreted accordingly.®’ Secondly, Thomas and 
Wondra further reject traducianism, the theory of the physical inheritance from Adam of 
a corrupt soul. This takes the idea of sin out of the area of personal responsibility and puts 


it m the sphere of biology. In stressing the universality and inevitability of sin, Augustine 
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seemed to say that sin is a natural necessity. But if that were, they argue, ihere would be 
no responsibility, ™ 

Socially speaking, they continue, we inherit a sinful situation in that we are born 
into a world in which the people, institutions, and forms of reflection are already distorted 
by sin. And since persons develop only through interaction with their environment, they 
will be deeply affected by it. This further suggests to the researcher that the term at risk 
youth refers more to an environment that produces sinful behavior and not necessarily to 
a particular individual or group of individuals. 

Paul Tillich writes in his approach to Systematic Theology that praxis, is action 
aiming at growth under the dimension of spirit; as such it uses means for ends and, in this 
respect is a continuation of the technical act as theoria is the continuation of the word 
which grasps encountered reality.*° Tillich further explains that justice is the aim of all 
cultural actions, which are directed toward the transformation of society.” 

The majority of young people at Antioch are poor. Most of them are African 
American children in the context of this study who come from low-income families and 
have limited resources to sustain their living. Black Liberation theologian James H. Cone 
in his book 4 Black Theology Of Liberation contends that Christianity is essentiaily a 
religion of liberation and that the function of theology is that of analyzing the meaning of 
that liberation for the oppressed so they can know that their struggle for political, social, 


and economic justice 1s consistent with the gospel of Jesus Christ. Cone further notes that 
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any message that is not related to the poor in a society is not Christ’s message. Likewise 
Cone insists that any theology that is indifferent to the theme of liberations is not 
Christian theology. Dr. Cone expounds upon a theology that speaks to the issues more 
specifically that were addressed in the two of his previous chapters. Cone’s assertion is 
that in a society where persons are oppressed because they are black, Christian theology 
must become black theology, a theology that is unreservedly identified with the goals of 
the oppressed and seeks to interpret the divine character of their struggle for li beration.™ 

Black theology is a phrase that is particularly appropriate for contemporary 
America because of its symbolic power to covey both what whites mean by oppression 
and what blacks inean by liberation. This theology speaks to the black cominunity 
because, according to Cone, the patterns of meaning centered in the idea of black 
theology are by no means restricted to the American scene, for hlackness symboltzes 
oppression and liberation in any society.*” Based on Cone’s writings theology is not 
universal language about God. Rather, it is human speech informed by historteal and 
theological traditions, and written for particular times and places and therefore believes 
that theology is contextual language defined by the human situation that gives birth to it 
and that no one can write a theology for all times, places and persons. 

Black theology believes that heretics more often better express the spirit of the 
authentic gospel by the orthodox tradition. Certainly the so-called radical reformers were 
closer to the truth of Christianity in their emphasis on Christian discipleship through 
identification with the oppressed of the land than was Luther, who called ou the state to 
put down peasants. When Black theology speaks of the importance of tradition, it focuses 
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primarily on the history of the Black church in America and secondarily on white western 
Christianity. It believes that the authentic Christian gospel as expressed in the New 
Testament is found more in the pre-Civil war Black church than in its white counterpart. 
Cone maintains that Richard Allen, Daniel Payne, and Highland Garnet are more 
important in analyzing the theological implications of Black liberation than are Luther, 
Calvin, and Wesley. 

This is partially true because they are Black but more importantly because 
inherent in their interpretation of the gospel is politieal, economic, and social liberation. 
These men recognized the incompatibility between Christianity and slavery. Every 
doctrine of God is based on a particular theological methodology. For instance, Karl 
Barth’ theological point of departure is the word of God as revealed in the man Jesus. We 
know who God is, according to Barth, because we know who Christ is." 

To look for the knowledge of God other than in Christ is to look in the wrong 
place, and thus end up constructing images, which reflect human pride rather than divine 
revelation. “The knowledge of God occurs in the fulfillment of the revelation of His 
Word by the Holy Spirit.” Paul Tillich, on the other hand, does not share Barth’s 
kerygmatic emphasis. His theological methodology is a method of correlation, in which 
he seeks to relate the changeless gospel to changing cultural situations. Culture, 
according to Tillich, is indispensable for God-talk. God talk is not Christian-talk unless it 
is directly related to the liberation of the oppressed.”" 

There are, then, two hermeneutical principles, which are operative in the black 
theology analysis of the doctrine of God. (1) The Christian understanding of God arises 
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from the biblical view of revelation, a revelation of God that takes place in the liberation 
of oppressed Israel and is completed in the incarnation, in Jesus Christ. This means that 
whatever is said about the nature of God and God’s being-in-the-world must be based on 
the biblical account of God’s revelatory activity. We are not free to say anything we 
please about God. 

Although scripture is not the only source that helps us to recognize divine activity 
in the world, it cannot be ignored if we intend to speak of the Holy One of Israel. The 
doctrine of God in Black theology must be of the God who is participating in the 
liberation of the oppressed of the land. This hermeneutical principle arises out of the first. 
Because God has been revealed in the history of oppressed Israel and decisively in the 
Oppressed One, Jesus Christ, it is impossible to say anything about God without seeing 
him as being involved in the contemporary liberation of all oppressed peoples. The God 
in Black theology is the God of and for the oppressed, the God who comes into view in 
their liberation. Any other approach is denial of biblical revelation.” 

J. Deotis Roberts, seminarian professor at Virginia Union University’s School of 
Theology tn Richmond, Virginia in his book 4 Black Political Theology calls for a 
similar theology for oppressed people in the United States. In his estimation there is a 
need for a theology growing out of the experience of the Black American. Whereas today 
there is much excitement over a revolutionary theology in general, and a theology of 
hope in particular, the unique problems of the Black experience are not properly treated. 
Most of the theologies of hope, liberation, and revolution center in the Marxist-Christian 
dialogue in Europe, in liberation struggles in southern Africa, or in the political upheavals 
in Latin America. While Black Americans share the aspirations of others in the third 


*“Thid. 


72 


World, they are constantly reminded of Dr. King’s prophecy: “All Africa will be free 
before Black Americans are free.” 

According to Dr. Roberts the Martin Luther King era of nonviolent protest has 
been brought to a close. This was a period when law and morality were combined in the 
interest of civil rights. But Blacks in their struggle for liberation can no longer rely on the 
liberal civil rights decision of a Warren Court or the moral leadership of a John F. 
Kennedy. At a time when we might refer prophetically to the decline and fall of America, 
one wonders why the pulpit is so silent. One longs for those sermons not suitable to be 
preached in the White House. In this period, Roberts continues, when “conscienceless 
power confronts a powerless conscience,” the call for a theological ethic in the Black 
perspective is imperative, giving evidence that Dr. King’s dream has been deferred.” 

The context in which the Christian faith is to be understood today is highly 
political. A new consciousness of sensibility is upon us that have to do with humanizing 
structures of power. What H. Richard Niebuhr taught us about the social sources of 
denominationalism now has to be learned about the political location of theology.” The 
Puritan ethic is translated into the principle of capitalist exploitation of the oppressed. If 
you are not successful in business or politics, you are not really trusting in God; hence 
you get the Full Gospel Business Men’s movement with its emphasis on the outpouring 
of the Holy spirit and tongues of fire. There is little indication that theology is seen as a 


socially directed and action-oriented enterprise. This is against the grain of the prevailing 
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individualism in present-day theology characterized by the Protestant work ethic, the 
phasing out of poverty programs, and corruption in high places. 

The perspective of Black theology is being sharpened by the liberation theology 
of Latin America, which is different from the theology of hope as set forth by Moltmann 
and Pannenberg. The assumptions of European and American theologians about how God 
relates to humans differ from those of Ruben Alves of Brazil and Gustavo Gutierrez of 
Peru. Moltmannand and Panneberg are speaking out of affluent and their ivory towers, 
even though they try hard to be sensitive to.poverty and oppression. Likewise, there is a 
difference between hope and liberation in Carl Braaten, Frederick Herzog, and Rosemary 
Ruether’s estimation. While the latter two can speak of thinking black with some real 
empathy derived from involvement with oppressed groups, they do not bear for a lifetime 
the mark of oppression.”° Being white they can take up and lay down the burden of 
oppression at will. The Black theologian, on the other hand, knows what it means to bear 
the mark of Cain for a-lifetime.””’ 

There is even a very important experiential difference between those Black 
theologians who speak from the ivory towers of white academic centers in the North and 
those who identify with poverty and insecurity of struggling black academic institutions 
in the South. Roberts concludes how ironical it is that those Black scholars in religion - 
-who have set themselves up as kingmakers and the chief spokesmen of Black religious 
experience are part of the brain drain and choose not to suffer the afflictions of their 


‘people. Latin-American theologians, on the other hand, labor and suffer with the 
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oppressed. Their theology is from authority, the authority of experience, rather than from 
authorities.”* 

Therefore Robert’s concept that theology is reasoned interpretation of the 
inteltectual content of the Christian faith readily addresses the issue of poverty and 
oppression attributed to the issues described in this study on children living in 
challenging situations. While reason and intellect satisfy the mind Robert notes that 
theology is also a reflection upon experience as well. This is the approach to theology 
which moves the heart and will.” Theology is God-Talk, /ogos and theos, or 
talking and reasoning about God. Theology has to do with divine revelation. It is not 
based upon a human quest for God. We have been found by God. God’s approach to man 
is the basis of our spiritual quest. Theology involves our reflection upon the divine- 
human personal encounter. Theology interprets a redemptive drama in which God and 
huinans are involved on the plane of history. Jesus Christ is the norm of the Christian 
revelation, but he is not the limit. God has not left himself without witness at any place of 
time. God’s revelation to man spans all space and all time; it inoves through all creation 
and all history. A narrow Christocentric view of revelation that distinguishes between 


religion and the Christian faith is unworthy.!° 
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It is at this point where Bible and people encounter one another, the hermeneutical 
nexus, that biblical theology and Black theology must begin their dialogue. Begin is the 
word because the ensuing interchange will pass beyond task and the theologian forms his 


'' Th a culture which rewards patriots and 


statement on the reality of God in Itfe. 
punishes dissenters, it is difficult to be prophetic and easy to perform one’s duties in 
the light of the objectives to the nation as a whole. This was true for the state church of 
Germany during the Third Reich, and it is true now of the white church in America as 
Blacks begin to question seriously their place in the society. Moreover, the moral and 
religious rmplications of any act of risk are always sufficiently cloudy to make it 
impossible to be certain of right action. Because man is finite, he can never reach that 
state of security in which he is free of anxiety when he makes moral decisions. 102 

According to Cone and Wilmore it is not surprising that the sickness of the 
Church in America is also found in the main stream of American religious thought. As 
with the church as a whole, theology remains conspicuously silent regarding the place of 
the Black man in American society. In the history of modern American theology, there 
are few dissenters of the Black slavery and the current Black oppression among the 
teachers and writers of theology. It is time for theology to leave its ivory tower and join 
the real issues, which deal with dehumanization of Blacks in America. 103 

For the sickness of the church in America is intimately involved with the 
bankruptcy of American theology. Theology functions within the church. Its task is to 


make sure the church is the Church. The mission of the Church is to announce and to act 


out the gospel it has received. When the Church fails in its appointed task by seeking to 
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glorify itself rather than Jesus Christ, it is the job of theology to remind her what the true 
Church is, for theology is that discipline which has the responsibility of continually 
examining the proclamation of the Church in the light of Jesus Christ. Black theology has 
it known birth in the turbulent years of the 60’s. Arising out of the cry, Black Power, it 
was am idea whose time had come. Riding the tides of emotional fervor, an atmosphere of 
anti-whiteness, and an opposition to oppression, a people chose to resurrect a positive 
image of self, rejecting the negative image promoted since slavery. We decided to 
identify ourselves as Black. It was soon to follow that the Black church, whose identity is 
synonymous to the Black community, would identify its expression of faith as Black. 
This gave rise to the coinage of the term black theology. It was a term not come by easily 
but through the experiences of sweat, blood, tears and disillusionment. Yet the Black 
church can be seen to have a message. It is against the background that Black theology of 
necessity come into existence. It is to address the internal strife of the black church and to 
enable church to address its message to the external larger society. There is a rich 
background from which black theology can draw upon for the formation of its 
foundation, Black theology should employ a chronological and ontological approach in 
determining the relevance of the Bible for Blacks and others in today’s world. Whereas 
ministers presently address particular situations, a Black theology would allow one to do 
so within the context of the hroader religious concepts such as human morality and 
human ethics. Whereas ministers presently address particular situations, a Black theology 
would allow one to do so within the context of the broader religious concepts such as 
human niorality and human ethics. It recognizes all people to be the same, viewing 


segregated principics as a modern day ignorance believed in by those inisinformed. 


Ti 


Rather than restrict the Black church to issues related to racism, Black theology seeks to 
legitimize the Black church in the historical religious thoughts in black ancestry. Such 
theology emerging out of the Black church would seek to unify humanity and thereby 
alleviate racism and oppression. Herein, Johnson maintains the Black church can and 
must address the issues of theology not only for its own definition of purpose, but for 
clarification to the church universal.'™“ 

Three themes shaped the fatth and theology of King: justice, love, and hope, 
which were defined in the light of Jesus’ suffering and death on the cross. For King, the 
cross was proof of God’s willingness to save, deliver, and restore broken humanity and 
broken communities in particular. Segregation was the most blatant expression of 
brokenness between human beings in America. The cross represented the unequivocal 
answer of no to alienation and segregation (which King believed was evil}, and yes to 
reconciliation and integration. In King’s theology, the cross represented not only 
reconciliation but suffering as well, This suffering defined the way for those who 
accepted Christ and were transformed by His power. In our quest for liberation, African 
Americans willingly carried the suffering cross. Through Christ’s redemption, believers 
received a special vocation: to continue His work and to spread the Good News 
throughout the world,'°° 

Therefore as Professor Cone cemmunicates in his earlier book A Black Theology 
of Liberation that Black Theology is a theology of liberation because it is a theology, 


which arises from identification with the oppressed Blacks of America, seeking to 
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interpret the gospel of Christ in the light of the Black condition, It believes that the 
liberation of Black people is God’s liberation. The task of Black theology then is to 
analyze the nature of the gospel of Jesus Christ in the light of oppressed Black people so 
they will see the gospel as inseparable from their humiliated condition, bestowing on 
them the necessary power to break the chains of oppression. This means that it is a 
theology of and for the Black community, seeking to interpret the religious dimensions of 
the forces of liberation in that community.'” 

There are two reasons why Black theology is Christian theology and possibly the 
only expression of Christian theology in America. First, there can he no theology of the 
gospel, according to Cone, which does not arise from an oppressed community. This is so 
because God in Christ has revealed himself as a God whose righteousness is inseparable 
from the weak and helpless in human society. The goal of Black theology is to interpret 
God’s activity as he is related 10 the oppressed black community. Second, Black theology 
is Christian theology because it centers on Jesus Christ. There can be no Christian, which 
does not have Jesus Christ as its pomt of departure. Though Black theology affirms the 
Black condition as the primary datum of reality, which must be reckoned with, this does 
not mean that it denies the absolute revelation of God in Jesus Christ. Rather it affirms it. 
Black theology believes that the Black community itself is precisely where it is at 
work, !°7 

In addition the researcher has been spiritually moved to the place of change and 
transformation personally having discovered from historical research, in order for society 


to survive, her young must survive. In the church context where this pastoral care youth 
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ministry is conducted, many, at- risk children do not live with both of their biological 
parents. Most live with single moms and/or dads. Scripture gives real life examples and 
surrogates’ to stand up for them. These domestically challenged. youth are often left mn the 
hands of courts, custody battles, foster parents, or extended family members who five 
them a place to live. The iniplementation of a real at-risk youth minisiry should. 
immediately tnspire troubled youth making them aware that they have the right to live a 
better life. And one of the most proven ways is to choose the kind of education that best 
suits them. 

Solomon made the right choice. Through proper spiritual guidance in pastoral 
care, our youth do not need to make random choices that put them further at risk. By 
letting them have their own voice, their own activities in a structured environment like 
the church, they are more likely to become more assertive and self-sufficient and less 
likely to make poor destructive decisions. 

Reaching out to young troubled youth can be done carefully with church leaders, 
pastors, and youth ministers who form youth chat groups at church. Their role is to create 
Bible study focus groups, fieldtrips, and other recreational programs. But they must be 
done in concert with other domestically challenged youth members in the community 
who may not be attending church on a regular basis. 

This biblical foundation considers the possibility that in both church and school, 
through pastoral care and spiritual mentoring, at risk youth can receive educational 
benefits offered by any segment of society, especially the church. Therefore, the church 
remains a place in the community, just as schools that instill moral dignity and decency 


when dialogue between the two occurs through the individual instead of the institution. 
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The role of pastoral care in the church is instrumental in this particular project dealing 
with at-risk youth who are domestically challenged because it allows communication 
between all parties involved, including the church, youth members, and school. While the 
troubled youth ts being asked to listen to the educator, whether it is the teacher or the 
preacher enriching their lives by listening, the process must be mutually reciprocated in 
order to have a lasting effect on our youth. 

Liberating Black Theology: The Bible And The Black Experience in America is a 
book written by Anthony B. Bradley gives a critical analysis of Black liberation theology 
by covering noted African American theologians including James Conc, Cornell West 
and Jeremiah Wright. This book explores the identification of the human person 
primarily as a victim in Black liberation theology, beginning with the work of James 
Cone, and suggests an alternate strategy for developing a Christian approach for 
understanding the Black experience in America while remaining faithful to scripture and 
orthodox theology. The overall thesis is that Cone’s starting point for Black identity as 
victim supplies a fundamentally flawed theological anthropology for later developments 
in Black liberation theology. The flawed anthropology set.the stage for the demise of 
Black liberation theology beyond major recent criticism. '” 

To support his claim Bradley takes an insightful view of James Cone, the chief 
architect of Black liberation theology. A clear defimtion of Black theology was first 
given formation in 1969 by the National Committee of Black Church Men: “Black 


theology is a theology of Black liberation. It seeks to plumb the black condition in the 
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light of God’s revelation in Jesus Christ, so that the Black community can see that the 
gospel is commensurate with the achievements of Black humanity. Black theology is a 
theology of blackness. [t 1s the affirmation of black humanity that emancipates black 
people from white racism, thus providing authentic freedom for both white and black 
people. It affirms the humanity of white people in that it says No to the encroachment of 
white oppression.” 

The content in which this study was designed strongly identifies with the 
principles of Black liberation theology because it addresses the common needs of a 
community that has been enslaved spiritually for generations with main stream American 
protestant theologies that has not emancipated families and children who are living in 
crisis.!'° Bradley further contends that anthropology in Black theology is viewed as a 
departure from traditional orthodoxy. Nearly forty years after the first development of 
Black liberation theology, the system has reached a dead end even with the light brought 
to this discipline by Jeremiah Wright. Black liberation theology is not the dominant 
tbeological platform in most black churches across America. How did this happen? One 
need only to look to the leaders of the second generation of Black liberation theology to 
discover just how far afield Black liberation theology has ventured because many 
theologians denied orthodox starting points such as the final authority of scripture, 
biblical defimitions of sin and redemption, the doctrines of God and redemption by means 
of substitutionary atonement, and the like. Today’s Black theology, in the Conian 


tradition, has redefined key doctrines, some might argue, and thus turned Christianity into 





109James H. Cone and Gayraud 8. Wilmore, eds., Black Thealagy: A Documentary History, Vol. 1 
{Maryknoll, NY: Orbis Books, 1979}, 101. 


Ibid, 34, 


82 


a completely different form of Christianity.'"! 


We see this, for example, in the anthropology of Cone’s chief disciple, Dwight N. 
Hopkins, one of the most brilliant and prominent second-generation Black liberation 
theologians in the world and a former student of James Cone who is now teaching at the 
University of Chicago Divinity School. Hopkins’ views on anthropology, which provide 
a representative snapshot of the consequences of Cone’s initial vision and trajectory, 
reveal the outcome of developing a theology that does not begin with God’s 
condescended revealing of himself to human beings in nature as well as in the scriptures. 
Hopkins, in contrast to the traditional orthodoxy holds that the ultimate presuppositions 
for a Christian theological anthropology must be rooted in culture, selves/self, and race. 
Here reducing Black identity to that of victim supplies a flawed theological anthropology 


that lives on in Black liberation theology decades after Cone’s initial work.'’” 
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CHAPTER FOUR 
METHODOLOGY 
This chapter was prepared based upon written research material on how to 

present, collect, interpret and measure data from the project fieldwork. In addition to 
following specific guidelines printed in the material, notes from Dr. David Watson’s 
lecture on “Research Methodology” were also used to structure the content. Dr. Watson 
is the Academic Dean and Associate Professor im New Testament at United Theological 
Seminary in Dayton, Ohio. In his lecture to students entering the final stages of 
completing their Doctor in Ministry studies, Watson offered a working definition that 


sociology is the study of human behavior in social groups.! 


Scripture 

Jesus said, suffer little children to come unto me. In the gospel of Matthew they 
brought the children to Jesus and he blessed them. Other scripture on their importance 
says: “And a little child shall lead them. Unless you become as a little child you cannot 
enter into the kingdom of heaven.” Jesus Christ provides more structure with emphasis 
commanding his followers to take care of the orphan, and the widow in the community. 
Christian education is a powerful way in which pastoral care was given to participants in 
the group. When the disciples ask Jesus who is the greatest in the kingdom Jesus points to 


children. 
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Going into the project it was agreed that the method used to reach participants in 
the Youth Enrichment Program (YEP) must be spiritually driven by the Word of God in 
order to bring about the desired change. The purpose was to mstill Christian values by 
showing the participants how much God loves them and they are important. The subject 
of this project pertained to the role of pastoral care with disadvantaged youth in the 
church. Extensive research was then gathered over a period of six months constructed 
into a mix method format. Critical references of a particular set of circumstances were 
combimed into a qualitative research method design to study and analyze the effects the 
process has on persons in the community. In order to determine the effects this process 
had on the participants, the data was carefully collected with scientific methods. Based 
upon the research, we were able to ascertain critical information to further address the 
issues of at risk youth. The measureable results used were conduct and grades from 
student participants in the group. This included how many times they were sent to the 
principal’s office for disciplinary action and how many of their grades improved during 


the experiment. 


Qualitative Validity 


According to Dr. Jackie Baston, in his core course lecture on qualitative, 
quantitative, or mixed method methodology, measureable criteria must be established in 
validating scholarly research studies. They are (1) credibility, (2) transferability, (3) 


dependability and (4) confirmability.* Antioch’s Youth Enrichment Pro gram is a 
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qualitative action research study on the role of pastoral care with at risk youth in 


Titusville, Florida, All four areas have been satisfied in this project. 


Step One 
Credibility 

This study on troubled young people in Antioch is credible. As Dr. Baston 
explained, credibility tells what the researcher did in order to validate the criteria. The 
first step used to establish validity of the results was to authenticate the data by 
examining it with program participants and overseers. Credibility was assured by going 
over the results with the youth focus group members, along with Professional and 
Contextual Associates and the parents of the participants. Each instrument legitimately 
judged the criterta by examining questionnaires, observations and evaluations and 
recommendations. They were asked if the researcber’s notes accurately reflected their 
words and their sentiments. Credibility was further presented by reviewing the program 
curricula, group progress notes and transcribed interviews. The empowerment of church 
members as context associates working with the project made the research more credible, 
or believable. The context associates were periodically given review observations, 
behavior and grades as the data was assembled to ensure the process was strictly 
followed. 

It was a collaborative effort with everyone involved. Time was allowed for 
context associates to meet with the researcher and read through the results of each phase 
of the process. This gave everyone the opportunity to legitimately compare and test the 
results, The researcher conducted exit interviews randomly with focus group members 


and adult mentors. They all shared how important this kind of intervention was and 
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would support further continuation of pastoral care as an outreach youth and family 
mimistry. 


Transferability 


The following processes were used to satisfy the criteria of transferability. The 
researcher did a thorough job of describing the context and the assumptions to satisfy the 
criteria of transferability. Critical assumptions that could have possibly impacted the 
results in this study had been stated or implied. Transferability was deemed possible, 
however, it was noted that results would vary based on participants, mentor assistance 
and the context out of which the project would be administered, The context and the 


assumptions of the prohlem were described adequately. 


Dependability 


Reliability was used to articulate to the readers how each detail in the context was 
documented. An accurate description of the findings was based on the assumption of 
replicability or repeatability. The project was broken down into six two-week blocks, 
which gave the project adequate time to determine outcomes. Pertinent data such as 
income, population, faith and meditation were recorded in order to describe what 
happened in the context during the experiment. Reportmeg exact findings concluded what 
happened in the focus group more clearly. Materials were described based on the 
activities within the context, which helped to identify the systemic issues that labeled 
participants as at risk or misguided youth. The researcher provided an adequate 
description of the context, which provided factual information to satisfy the criteria for 


dependability. 
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Confirmability 


To satisfy confirmability, the researcher made sure that the research was 
discussed with members in his seminary peer group in seminary. Research was also given 
to professors in other fields, and the participants themselves. Other colleagues were also 
asked to read the results and provide feedback. The first three blocks constituted the 
foundational process that guided the research, and the last three blocks facilitated 
continual follow-ups, repeating the first half of the program. To further establish 
confirmability, peer associates in the pastoral care cohort were used to satisfy the 
potential for a bias interpretation of the data, along with mentors, professional and 
contextual associates. Surveys, graphs, and expert interviews were conducted to verify 
confirmability. Research questions were used to code and categorize responses in the 
methodology, which mcluded pre and post-tests, interviews, research material, and 
observations and evaluations. These scieutific tools were used to triangulate the data and 


measure the results. 


Focus Groups 


The focus group was an actual research study to explore a contemporary approach 
used to address the needs of young people in churches today. Most of the participants 
expressed struggles with peer pressure, poverty, and underfunded schools with lack of 
resources to provide maximum opportunities to learn. This information enabled Antioch 
to financially respond in benevolent and charitable ways. Many of the schools attended 

F) 


by youth in the congregation exist in low-income, crime infested neighborhoods near the 


church. 
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Intervention 


The method of intervention was a pastoral care model using individual and small 
group sessions designed to enrich the lives of young people at Antioch living in 
challenging situations. After two years of observing young people in church, the pastor 
noticed that none of them were staying. They would arrive at church on Sunday morming, 
receive a hot nutritious country breakfast, attend Sunday school, morning worship and 
children’s church. After the morning services concluded, the youth were faithfully 
returned home to their parents or guardians. 

During the research project, YEP met on a weekly basis. The primary methods at 
each gathering were a series of small groups and intervention counseling sessions 
factlitated by the pastor. The newly formed group gathered on Wednesday nights at the 
church. The agenda was free flowing and consisted of weekly topics, Bible verses and 
sharing openly, which gave them all a chance to check in and receive feedback from the 
group and its facilitator. The main focus was to determine ways in which pastoral care 
could be utilized to bridge the gap between Christian education and their public 
education. Many of the children were not doing well in their classes. 

Some of the participants joined the church and were baptized at the conclusion of 
the program. A second emphasis was placed on parental involvement. After two years at 
Antioch, the pastor began to reach out to parents who were sending their children to 
church for Sunday school and youth night activities. On both occasions, a hot meal was 
served. Antioch experienced very little success in getting the whole family involved in 
the spiritual and social life of the church. Even though the pastor personally invited them 


repeatedly, they still refused. 
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The pastor was the researcher for the project. In the second year of his tenure, he 
began to pray for the children who were coming to church. The Youth Enrichment 
Program became the single most successful outreach program in the church; however, the 
parents did not attend. During the pastor’s daily prayer and meditation time, he asked 
God to use him in such a way that when he spoke to parents and the people in the 
community, God would move their conversation to another level. God heard his prayers 
and as he began to offer pastoral care to the cominunity outside the soft comfortable pews 
at Antioch, the children’s mimstry began to take a new dimension of spiritual growth. As 
the church began to reach out into the community the van ministry began to grow in 
usage, picking up young people from housing projects, apartment complexes and 
residential homes in the area. 

As the pastor looked for opportunities that God would provide for this project, he 
began holding pastoral conversations with youth in the church asking them if they would 
like to be in a program that would help them enhance their grades. Each week group 
members were asked to share how they were doing, how their day went and admit 
whether or not they were having trouble in school, at home or in church. Parents were 
asked to sign permission slips and were extended an invitation to participate on Sundays. 


This invitation was well accepted, however, ninety-eight percent refused to participate. 


High Risk Variables 


Several weeks into the program, pastoral conversations begin occurring outside 
the group between parents, educators, teachers and prineipals who had heard about the 


project. Together they began to explore practical ways that would be useful in bridging 
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the gap between church and school. Variable factors were examined such as social living 
conditions and familial influences to draw upon individual and family needs. 

Most of these variahles involved youngsters from lower level socio-economic 
backgrounds; a great majority of them were being raised in single parented households 
with very little emphasis placed on religion or school. The highest level of education with 
parents who enrolled their children in the program ranged from high school diploma or 


certificate only. None of the participant’s parents had college degrees. 


Method Of Understanding The Data 


In Christianity the Bible remains the primary teaching resource for churches, but 
it is not the only method for self-examination and improvement. While formal education 
in public schools helps students prepare for successful futures, it cannot be their only 
learning opportunity. Educators remain one of the student’s greatest assets but they also 
need help from the greater community. 

The project was designed to explore ways in which the role of pastoral care would 
have a lasting impact on the overall development and learning capacity of young people 
living in challenging situations. 

Although the term at-risk has become overused and diluted, it may be used 
appropriately when interchanged with the term challenging situations because in this 
study, the circumstances infer that it is the environment that is placing at-risk youth in 
difficult scenarios through no fault of their own. So the term youth in challenging 
situations is used in this study to offer a better understanding of the risk factors instead of 


labeling youth who are affected adversely by their community surroundings. 
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Hypothesis 


The hypothesis for this project proposes that by implementing this pastoral care 
program specifically designed for children living in challenging situations could increase 
their academic performance and decrease disciplinary referrals in school. 

The overall goal becomes limited in scope due to the parameters of scientific 
research with children in a particular setting. Although the setting was the church, their 
primary existence is outside the church in various venues. In school, young people 
engage in education as students. At home, participants engage as family members 
interacting with their families, and tn the community, as residents, neighbors, and friends. 
The main goal of YEP at Antioch is to inspire disadvantaged youth to excel in all 
segments of their lives whether they are in school, at church, or at home, 

These goals were implemented by conducting an intense pastoral care focus 
group, two hours per week at the church on youth night. The focus group consisted of co- 
ed peers who attended the same school together and lived near the church. Adult 
members were selected to explore ways in which pastoral care could contribute to at risk 
participant’s education and spiritual life. The first step was to establish a group of 
mentors from the congregation. They were respectfully called church moms and church 
dads. 


Step Two 


The second step was to choose Contextual Associates from the Church and the 
community to oversee the. project with the researcher. The researcher served as the main 


pastoral caregiver facilitating weekly youth group sessions. Other members on the team, 
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contextual associates and church mentors also served as tutors, activity leaders and food 
service workers whose main purpose was to prepare meals each. week. 

Although the program was conducted as a qualitative research study method, it 
became a thriving ministry in the church’s youth department by the end of the project. 

The objectives were clear. The main objective was to assist youth in the 
congregation through a ministry of pastoral care that would teach them how to be 
successful in life spiritually, emotionally, and physically. Finding ways to meet these 
objectives were not as clear. Each week the needs continued to grow. In order to stay 
focused, professional and contextual associates were consulted on a bi-weekly basis to 
ascertain the needs of the community, other churches, and reputable youth organizations 
along with Jocal parks and recreation centers. As the project began to unfold, oversight 
was used to continue to explore what other contributions could be made through pastoral 
care that would address the problems facing children living in challenging situations in 
the city. 

Fundamentally, issues contributing to low-level academic performances showed 
that certain social conditions could contribute to drastic declmes in student grades. 
Monitoring precautions were designed so that report cards could be used to measure 


grade performance. 


Theory 


In 1980, Dr. George L. Fayson, Sr., concluded a study on the successes and 
failures of African American students in the State of Florida through the Brevard County 


Public School System. He compared 11" grade state level assessment test scores for two 
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years and found that African American students were failing twice as often as their white 
counterparts.” 

In his dissertation submitted to the faculty of the College of Education at Florida 
Atlantic University, Boca Raton, Florida, Fayson investigated the positive effects that 
community service agencies had on African American Students at the time. The Baptist 
Training Union (BTU) and other youth directed extra curricula were included in the study 
to show the effects they have on young people." 

These agencies also included other institutions outside the school such as YMCA, 
Girls & Boys Club, Pop Warner Little League, 4-H Club, NAACP and others. He studied 
the literary and academic success of students enrolled at Astronaut, Cocoa, Rockledge 
and Titusville High Schools in the North Brevard Public School System.° 

As a school administrator, Fayson was able to gather and collect data necessary to 
determine whether or not his research hypothesis with minority students exposed to 
Headstart was for the most part rejected. However there were some areas where his 
hypothesis was retained. ° 

Surprisingly, his study proved that students with Headstart exposure excelled over 
minority students without it. Organizers were asked to identify community service 
agencies that helped improve student success. Some of the following organizations in the 
state of Florida evolved out of Dr. Fayson’s requests, others were impacted by his study. 


They included local scouting groups, the Police Athletic League, the Civic League, 


*Personal interview with George Fayson, March, 2011. 
“Thid. 
*Tbid. 


“Tid. 
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NAACP local youth initiatives, YMCA, Little League and Pop Wamer, Shirley Temple 
(softball, Recreation Department Programs, Miss Black Brevard; and Sheriff Explorers 


were just a few. At the top of the list remained the church.’ 


Incentives 


Using grades in school along with attempting to modify student’s undesirable 
behavior was monitored at the start of the project from one marking period to the next. 
Both activities were monitored in smal] group sessions, one-on-one individual talks and 
spiritual counseling sessions with the pastor. Feedback was also prompted from parents; 
guardians, and assigned church moms and church dads who served as mentors. Report 
cards were used to track the outcome, and merits were given each week for good 
behavior. At the end of the program, there were no drastic changes in grades and in some 
cases, behavior continued to spiral downward in church and in school. Initially there was 


little progress. 
Spiritual Growth 


The enrichment project provided lessons on faith to inspire spiritual growth and 
developed character building qualities. This was accomplished by placing emphasis on 
integrating the participant's public education with their religious training in Sunday 
school, teen Bible study, worship services and other Church activities. Al] academic and 
civic achievements were celebrated at Antioch with positive rewards. These incentives 
included group outings, field trips, baccalaureate services, and financial incentives for 


earmming good grades. 





"Ibid. 


95 


Each participant was asked to turn in his or her report card at the end of the 
marking period. Only eleven participants out of thirty-one youth actually turned in their 
arades. It was clear that by the end of this program not everyone realized the importance | 
of having good grades, which was one of the group’s values. In the first week, they were 
given the courage to try harder by offering them monetary incentives. They were given 
cash for A’s and B’s on interim reports and fmal report cards. 

Each youth group member was required to set goals and then try to reach their 
goal. Academic goals were attempted one grade at a time. If a member of the group had a 
‘D’ in Math or Reading, which several were receiving, they would be asked to set a goal 
to increase their grade to a ‘C’. They all improved during that marking period but showed 
signs of slipping back to their old study habits and continued to regress. Letter grades 
were attainable goals. They were set by each participant in the group and the group 
vowed to help them make the grade. If the goal seemed too high or the person seemed. 
over ambitious, the group would encourage them not to set the goal so high and to work 
on improving at least one grade level at a time. 

Students who improved in their studies and behavior were given ClayBucks to 
purchase toys and other items from the church store. ClayBucks were printed to mimic 
real dollar bills, with the usual image in the center replaced with the researcher’s image. 

Youth members were paid ClayBucks for earnmg good grades as well as 
modeling Christ-like behavior. ClayBucks were earned for being courteous, well 
mannered, and focused. ClayBucks were also given for showing kindness and respect, 


staying out of the principal's office, obeying school rules, avoiding fights, controlling 
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anger, being ready when the church van arrived to pick them up, and other actions that 
demonstrated independent responsibility and Christian behavior. 

As a result, the church store was well received. Church members who donated 
merchandise to encourage students to do well in their studies and demonstrate good 
behavior generally stocked the church store. Adult mentors used ClayBucks to inspire 
and motivate young people to attend church so they might discover their God given 
talents. These personal gifts were shared during group sessions and participants were 
piven feedback on their gift while working towards their goals that would help then 
succeed, 

Each week participants were piven a Bible verse to memorize. The purpose in this 
exercise was to help them grow stronger in the word of God. Certain scriptures that were 
selected aimed to speak specifically to.events happening in their lives. Mentors and 
context associates assisted in choosing scripture topics. Time Out for the Spirit, a 


meditation book published by Guidepost Books was also selected in the samc manner. 


Step Three 
The Bible As Teacher 
Students were asked to read the Bible and find a verse or passage that was 

relevant to their own situation in life. These passages were used to help them learn how 
to prow spiritually to obtain wisdom from God’s word. The concept of faith in God was 
explained and discussed throughout the project as a motivational tool to teach them how 
to become more successful in all aspects of their learning experiences. As a result, this 
newly acquired self-confidence was translated into a sincere effort to earn better grades 


and at the same time become better Christians. 
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This process empowered the group to begin concentrating on the benefits of self 
worth by developing good study habits. Two of them did not pull their grades up but 
were encouraged by the group with ways that would help them in the next marking 
period to reach their goals. 

Skills offered in YEP were put in the form of simple suggestions that came from 
the group. These were some of the suggestion that came from the group in one of the 


sessions. 


1) Enroll in the tutoring ministry at Antioch with one of the Church Moms or 
Church Dads. 


2) Check your attitude and keep a good one. 
3) Tell yourself you can do it through self-reflection and prayer. 


4) Ask God to help you to succeed as a person and remember that your grades 
don’t always reflect who you are but your determination will. 


These spiritually guided techniques were reinforced each week and helped to 
provide a foundation for getting to know God. The benefits of having a personal 
relationship with God at an early age were described in very basic terms so everyone 
could understand God’s love for everybody. Teaching these siniple biblical principles and 
family values, began to raise the participants levels of consciousness about education as 
well. The application is universal. 

Participants were asked to reflect on their day in schoo]. Each member took turns 
sharing what assignments they were working on in school and if they were having any 
problems finishing up. That was quite useful. It became a competition as to who would 
excel the most. On the other hand, participants also were given the opportunity to identify 


unbecoming behavior. Since all participants attended the same school and played 


98 


together, the proup held each member accountable for their actions and telling the truth. 
Monetary rewards and words of appreciation in church proved to be signs of acceptance 
enjoyed by the whole congregation. 

By the end of the project, participants were allowed to order T-Shirts and revamp 
the youth ministry program by organizing an evangelism team to go out Canvassing for 
Christ in the community once a month. Participant’s self-esteem was gradually lifted 
each week; their faces would light up when asked to share their personal successes. The 
role of pastoral care in the church is vital to young people academically, socially and 
spiritually. 

Step Four 


Pastoral Care In The Church 


The 21* century church must continue to be a place of hope that opens the dry 
wells of Joneliness and despair and replenishes them with healing of the broken hearted. 
The role of pastoral care becomes a part of the body of Christ that can be used in guiding 
young people back to the place of learning and self worth. Through pastoral care, this 
study was successful in guiding participants through difficult times by teaching youth 
self-confidence that would sustain them in a relationship with God. When participants 
lose hope, they learned how to be reconciled by the grace that God gives to everyone, 
especially to God’s children who are cast down by challenging circumstances they do not 
think they can overcoine. 

The main focus of this project was to show participants how much God loved 
them, and in return, provide a space where they could begin to feel that love being poured 


into them from the church. That was the turning point for the researcher. When the pastor 
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began to teach the group about the love of Jesus, the meaning and purpose seemed to 
illuminate the group. A real sense of trust was expressed in the group, and for the first. 
time, the researcher felt that his presence was not just for them, but he too, had formed a 
spiritual bond with each child. 

The Holy Spirit revealed this kind of human connection to him. After the eighth 
week, it was noted in his research journal that a radical sense of freedom had exploded in 
the group. During check-in and sharing times, it did not matter how poorly they felt or 
how difficult their day had been, they al]. wanted to share and receive feedback from 
others. Participants were able to talk about how bad they felt for getting unsatisfactory 
grades of failing in reading or math. The group became a place to absorb their pain and 
act as a source of healing; low spirits and low self-esteem were nursed back to health by 
participating in the group activities. Pastoral care in the group provided members witb 
tangible evidence in the form of smiles, laughter, hugs and hearty handshakes. Getting to 


know that Jesus loves them was crucial to their life changing transformation. 
Life Changing Transformations 


The love of God shown by the participants seemed to transform tbe whole church. 
One of the ministries that emerged from the Youth Enrichment Program was called 
Canvassing for Christ, an evangelistic outreach team that walked the commumty 
knocking on doors, inviting other youth and families to the church. 

Although all youth group participants were asked to bring in their report cards, 
only about half complied. The remainder either left the group or stayed and never 


honored the request. Grades from two marking periods were used to measure classroom 
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progress. As part of Antioch’s Christian Youth Ministry, every young person was given 
the opportunity to have fun and participate in the program and attend church. 

Participants were also taught practical ways to apply spiritual character building 
concepts found in the Bible that had been discussed in the group. These theological 
values were offered to help teach participants how to make better choices that promote 
good behavior. Group mneinbers were encouraged to develop good study habits in order to 
improve their grades. Finding the balance between the two, good grades and good 
behavior was not easy. Some students had good grades but rated poorly in conduct. On 
the other hand, some were barely passing their grade level requirements but reflected an 
eagerness to learn. Those in need requested tutors in subjects they were fatling. Others 
demonstrated biblical principles in providing feedback to peers about demonstrating the 
love of Jesus in their hearts to inspire change. 

The Antioch Youth Enrichment Program is a qualitative research project that was 
created out of a spiritual need in the community to develop a pastoral care model] of 
ministry as partial fulfillment for attaining the Doctor of Mimstry degree from United 
Theological Seminary. YEP was specifically designed to address self-awareness and self- 
esteem by reinforcing basic spiritual and educational needs of troubled children at 
Antioch Christian Fellowship Baptist Church in Titusville, Florida. The researcher 
selected eligible young people from the congregation participants between the ages of 
five to eighteen years of age. Because they all lived in close proximity age differences 


had very little effect on the progress of each participant. 
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Research shows that children living in high risk environments are likely to be 
considered by society as at risk because of inappropriate role models, lack of education 


and most importantly, challenging living situations with a tremendous lack of resources. ® 


®Gary Reglin, Mentoring Students At Risk: An Underutilized Alternative Education Strategy for K- 
12 Teachers (Springfield, TL: Charles C. Thomas Publishing, 1998), 4. 


CHAPTER FIVE 


FIELD EXPERIENCE 


In his book, Martin & Maicolm & America: A Dream Or A Nightmare, Black 
Liberation theologian Professor James H. Cone connects both family life and church life 
in the life of Dr. Martin Luther King, Jr., Cone notes that home and church were the most 
important influences upon the early life of Martin Luther King, Jr. On both contexts he 
was introduced to the integrationist values of protest, accommodation, self-help, and 
optimism as they related to the religious themes of justice, love, obedience, and hope. He 
was introduced to the value of education as a potent way of helping himself: the way to 
assert his self-worth, to become a church and community leader, and to fight racism in 
the larger society. Young King not only adopted many of these values for his personal 
life style but also incorporated them into his definition of freedom and into his strategy 
for achieving it. 

If blacks were going to believe that they were somebody, Cone further notes, in 

spite of what whites did to them, from what sources could they derive that belief? 

One source was the faith of the church. The church was like a second home for 

Martin. It was not only a place where he developed many of his early friendships; 

it also reinforced the values he learned at home.” In addition to religion, education 


also played an important role in helping Martin to overcome the disadvantages of 
being born black in white, racist society.° 





‘James H. Cone, Martin & Matcoim & America: A Dream or a Nightmare (Maryknoll, NY: 
1991), 22. 


2Tbid., 25. 


"Ibid. 
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As previously stated the Bible remains the Church's greatest teaching asset but it 
is not the only method for self-examination and improvement. Likewise formal education 
in today’s public schools helps students prepare for higher learning in classrooms but it 
cannot be their only resource. Educators are one of the school’s greatest assets but they 
too need assistance from the larger community. In the context of this qualitative study the 
objective was to provide spiritual care to disadvantaged youth as a means of preventing 
negative self-fulfilling prophecy hindering positive growth. 

The Youth Enrichment Program (YEP) in Antioch is becoming one of the 
premiere youth programs in the city of Titusville, Florida and has become a Signature 
piece in the Church’s outreach youth ministry. The main focus of YEP is to lead young 
people to Christ by offering pastoral care incentives and guidance in order to bridge the 
gap between public education and Christian education. The program consisted of youth 
from various backgrounds with similar living arrangements and social conditions. 

The project was designed to explore ways in which the role of pastoral care would 
have a lasting impact overall on young people living in challenging situation. Although 
the term at risk has become a dated term it has been used interchangeable with the term 
challenging situation because the circumstances prove that it is the environment where 
one is at risk. These youth are challenged by those risky situations they have been placed 
in through no fault of their own. So, the term youth in challenging situations will be used 
to offer a better understanding of the risk factors involved in this project. 

The project provided spiritual growth and development through pastoral care by 
placing emphasis on integrating their public education with their religious education in 


Sunday school, teen Bible study, worship and other cburch activities. Academic 
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achievements were celebrated throughout the project with positive reinforcements 
planned by associates assisting in the program. Some of these events planned by 
associates conducting the program included group outings to plays, field irips, 
baccalaureate services, along with financial incentives for bringing home good grades. 

The Church store incentive was well accepted and is generally stocked by church 
members who brought merchandise upon request to encourage the youth to excel 
academically. Mentors were also used to inspire and motivate church youth to come to 
church and learn about their God given talents to reach lifelong goals. Each week 
participants were given a Bible verse to help them learn and grow stronger in the Word of 
God by learning scriptures that speak specifically to the things that were happening in 
their lives. 

They were asked to read the Bible and find a Psalm or a Proverb they could relate 
and understand as it pertains to their daily life. These passages were used to help them 
learn how to grow in church and how to obtain wisdom from God. Each week, the 
concept of faith in God was explained in depth during devotion, which miraculously 
helped motivate them to become more successful. This newly acquired self-confidence 
was translated into a sincere effort to ohtain better grades and become better Christians. 
At the conclusion of the project, everyone realized the importance having the courage and 
the willpower to reach ones’ goal through self-reflection and having a relationshtp with 
God. 

Although everyone in the group was asked to bring in their report cards, only 
about half of the group concurred. The remainder either left the group, or stayed and 


never complied. Grades from two marking periods would be used to measure 
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performance at the end of the project. As a Christian youth ministry, every participant 
was given the opportunity to have fun, and be actively involved in the program. They 
were also taught practical ways to apply spiritual character building values contained. tn 
the Bible. These theological values were offered to help teach them how to make better 
choices that prompted good behavior and excellent grades. Finding the balance between 
good choices and good grades was not easy. Some had reasonable grades but their 
conduct was lacking. On the other hand, some were harely passing but reflected a 
presence of holy innocents, carrying the love of Jesus in their heart. 

Ninety—nine percent of the participants exhibited good manners and were 
respectful. As a substitute teacher in Brevard County, the researcher had the opportunity 
to see participants in church as pastor and in school as teacher. Participants seemed to 
respond to the idea of having their minister around in the younger grades, but it was not 
as desirable for the higher-grade levels. 

It was extremely worthwhile working with children in challenging situations 
because they reminded the researcher of his early ife growing up in Saginaw, Michigan. 
Coming from a large family, he understood the dynamics of bonding with other siblings, 
as well with his mother, father and fraternal grandmother. Although times were hard for 
them as a family, the researcher recalls having never really known it because his father 
was a factory worker in Detroit and made 2 good living. The job moved him further 
North to Saginaw and the family followed him. As a Christian family unit they learned to 
do without some necessities when the situation arose and how to stay together as a family 


enjoying one another’s company. 
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As stated in the hypothesis, by implementing a pastoral care program for youth 
living in challenging situations, the intent was to increase their academic performance 
and change visibly unwanted behavior. 

The shift in the group did not begin change until all the boys in the group had 
dropped out. The group of all girls reformed itself and became more cohesive. As an all- 
girls group they decided to sing in the Youth choir which before hardly anyone wanted to 
join. They began coming to choir rehearsal during the week while the group was on 
summer vacation. For the first time, the Youth Enrichment Program had evolved into a 
homogeneous group right after Vacation Bible School in June until school reconvened. 

Each Youth leader in Church became mentors and they were assigned to a youth 
as a surrogate parent. These surrogates were responsible for integrating the Youth within 
the congregation hy instilling Spiritual guidance. This allowed the mentors to give youth 
in the Church special attention. Before the program was commenced the Church was 
asked to pray for a spiritual revival to renew the vision for youth ministry. The children 
were brought up to the altar along with their surrogates for prayer and discernment. 

One of the most transformative experiences for the researcher was revealed in his 
Candidacy Review. While explaining his project design to the committee, he began to 
talk about the project in a persoual way. As the meeting continued, he tried to stay 
focused on the content of the design he had created. When asked to talk about his 
relationship with the children in the project a bolt of lightning burst in his heart. He 
realized that he spent most of the time on logistics and very little on bonding with them. 

The project model became the balm in Gilead for hurting souls offering hope and 


spiritual guidance to others. This transformation spoke clearly to the researcher by 
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showing him exactly why God had called him to care for children in such a loving and 
compassionate way. Before the data had been finally collected, the researcher had already 
begun to see the impact that pastoral care was having in the context for community 
ministry and how important that impact was in the lives of youth and family members in 
Titusville. Through this project the role of Pastoral Care with disadvantaged youth 
extended the walls of the Church by reaching out into the community. 

Life changing transformation came to the researcher when he was asked to say 
how he felt about the boys abandoning the group. At the end of the field experience, only 
two young men retumned to the group. Both had been asked to stay personally by the 
pastor. The researcher knew without any doubt that the spirit of God had shown him that 
this was more than a project for a degree in ministry. It was about mimstry to a 
congregation and a community of sufferers to which Jesus Christ had called him to serve. 
What a revelation! What a transformation! What a gift from the Lord. Once the vision 
was clarified the faithful work of this project began to transform the lives of many 
through this ministry. 

Readers should know that this project, when implemented, will not be without its’ 
challenges, but it should only be attempted through prayer and patience. The use of other 
sources such as youth Bible study, parental involvement and Christian leadership shared 
by the Church and the community is also essential. 

Group members who continued acting out, or disrupting the group eventually 
were voted out of the group and could not retum unless they were voted back-into the 
circle, First time offenses were given constructive criticism and support from the group 


by offering suggestions on how they should handle the situation in the future. 
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As the weeks progressed and the project began its completion, bonding between 
the troubled youth at Antioch reflected positive outward signs of change in church. 

One consistent problem observed throughout the project was absentee parents. 
Theoretical support for the project has been outlined in an earlier chapter. Additional data 
support the reality that today’s youth need assistance. In the city of Titusville, two 
elementary schools have closed in the past two years. Both schools closed were Title 1 
schools in lower income districts of Brevard County. 

Ministry for young people living in challenging situations is urgent; it affects 
them in aspects of life in which they have no control. In.2012, the Brevard County School 
Board voted to begin the process for closing anotber elementary school, the second 
closing in two years. The school principal gave the researcher permission to use data, 
which supports the need for the church involvement in youth life. Youth from this 
particular school attend Antioch and are enrolled in YEP. 

The table below shows data from the last three years, indicating that reading and 
math scores have dropped each year, with a significant drop in 2011-2012. The 
researcher, who served on the school’s Student Advisory Committee as a volunteer and 
substitute teacher for the county obtained permission to use the following data in order to 


compare similar academic performances in the community. 


Year Reading Math Science 
2011-2012 48% 62% AT% 
2010-2011 86% 84% 57% 
2009- 2010 87% 86% 80% 


The vision for this project was birthed out of the researcher’s spiritual journey and 


from his work as a substitute teacher, observing student behavior and educational 
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challenges. 

Making the transition from church pastor to classroom teacher was difficult at 
first. As time progressed, students hegan to see the roles merge and became less 
confrontational. They volunteered to pass out papers, tum in attendance slips and were 
cordial; some expressed gladness, Participants eventually accepted the transformation of 
having a community leader from the church working in their schoo]. Gradually a pastoral 
care relationship was cstablished and the group began to grow. 

Some of the participants were biracial. Experiencing different cultures helped 
youth group participants to become more tolerant and accepting of others. As the group 
members learned about their own identities, they developed lasting friendships through 
newly formed alliances and acquaintances. Two common denominators for those 
involved in YEP were they all came from low-income families and they all lived in high 
risk neighborhoods. As a result, they discovered the church to be a refuge to safely seek 
spiritual guidance while learning about the love of Jesus Christ and the gospel. 
Participants also learned how to navigate the stumbling blocks of the secular world. 

Group dynainics did not change until all but two males dropped out. As the 
project moved forward boys in the group opted out one at a time. They were more 
interested in going to the computer lab or playing basketball while the group met. Girls 
seemed to be okay with not having as many boys. The youth director suggested that boys 
and girls should be divided in separate groups. 

Every week was different as the group struggled to stay together. With only a few 
boys left in the group, the girls tried 10 remain focused on grades and good behavior; 


eventually they turned on one of the boys. They felt he was displaying inappropriate 
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behavior violating their comfort zone. The male participant admitted his wrong and they 
moved on. They continued to plan group activities, form their own identity, which 
included designing their own T-Shirt for YEP and sitting together in church. Eventually, 
the group reformed itself, became more cohesive and continued to share. They agreed to 
stay together although most of the boys had either dropped out or simply refused to 
participate. Two of the boys remained until the group ended mainly because of an 
alliance with the pastor. 

As the group solidified, their church participation grew. They began singing in the 
youth choir, and attending choir rehearsals during the week. While the group was on 
summer vacation they shared new ideas with the pastor for keeping the group together 
after the project was finished. For the first time the Youth Enrichment Program had 
evolved into a homogeneous group. 

Lasting relationships were formed in the group and Pastoral Care continued to be 
offered to participants long after the group ended. At the beginning of the school year, all 
participants were back in school except for two youth who had been displaced over the 
summer and had to move with other family members. 

At the start of the new school year, students were back in the program. There 
were noticeably fewer detentions and very few suspensions as the group continued to 
meet and support one another. By encouraging participants to be better persons, they 
continued to receive incentives reinforcing good behavior. Eventually they became more 
aware of their own actions and behavior both in school and at church. This caused them 
to begin to take responsibility for their own actions that could place them in jeopardy of 


being sent to detention and or expelled for bad behavior or rule breaking. 
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As the program progressed, there were several categories that began to surface 
which helped students clarify the group’s mission and purpose which they actually 
determined as part of ihe process. Topics ranged from school lunch, detention, visits to 
the principal’s office, and who got shot in the neighborhood. They all seemed to be able 
to talk about fatal shootings or fighting on the bus before or after school but were less 
likely to talk about what was going on personally in their lives at home. Participants were 
given every opportunity to disclose and after every tragedy the group decided to pray. 

As the group’s facilitator offering pastoral care and counseling, the researcher felt 
compassion for the boys who abandoned the group. It was concluded, the boys who 
remained were committed to transforming their lives. One of the boys who joined the 
group helped the researcher greatly. He was the only Caucasian participant in the youth 
group, a bright eyed, curious, happy sixth-grader. However, he was one of the first boys 
to leave the group and never returned. Circumstances in this particular youth’s life 
became a moment of divine transformation for the researcher. The researcher recognized 
that in his haste to finish the project, he had not taken time to console this young man 
who had just lost his father in a senseless shooting. As the tears of remorse rolled down 
the pastor’s checks, it became crystal elear that the reason God wanted him to do this 
ministry was to show compassion and comfort youth considered at risk. There are 
millions of young people today who are experiencing a similar tragedy. The YEP project 
was transformed into an oasis of hope for.those in need. 

This project is a Christian effort that continues to engage the congregation 
ways to provide pastoral care to people who are hurting. It was not merely a commitment 


to satisfy seminary requirements. It was about serving the people whom God cails the 
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church to serve. What a revelation! The youth project is still active at Antioch. As time 
went on, the group learned to maintain its own discipline. Realistically, the same group 
members experiencing the most need for diseiplinary actions in the classroom were also 
the same ones having behavioral issues in church and the youth group. 

The inain reason for this pastoral care project was to teach youth at Antioch 
coping skills to motivate them emotionally, physically and spiritually. These attributes 
were specifically designed for at-risk youth, but can be applied to children anywhere 
having a hard time adjusting to. the demands of life. Approximately 99 percent of the 
participants whose grades were surveyed demonstrated a limited ability to cope with 
stressful situations. They had difficulty maintaining high-test scores and completing 
assigninents. 

As the project neared its conclusion, there was bonding for the first time between 
many of the troubled youth in Antioch. They began to show positive outward signs of 
change in church. Without coaxing, they started volunteering to pray in church after the 
children's sermon on Sundays. They expressed a sense of pride in bringing their grades to 
church and being rewarded with cash during the children’s worship service. This group 
was hand selected by the pastor who gave them a.sense of self-worth by announcing their 
achievements at youth gatherings and on Sundays before the congregation. These simple 
incentives helped build their confidence with words of encouragements from the 
congregation. 

Although this pastoral care project lasted twelve weeks, it was the single most 
transformative experience for this researcher. The YEP project lasted from Spring Break 


in 2012 through the summer and culminated in the fall of the following school year’s first 
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marking period. The extended time frame gave professional associates and context 
associatcs adequate time to assess grades and monitor participant’s behavior based upon 
their year-end finals, which included former teacher comments on their behavior from the 
past year. The data then was used to compare their conduct from one marking period to 
the next. 

The role of pastoral care was used to give children hope by reinforcing their 
Christian faith. Participants were asked to attend church regularly and to demonstrate 
their newly acquired coping strategies and discipline ma safe and friendly environment. 
Wisdom and knowledge was the order of the day each week. 

Teachers, mentors, books, ministers and scriptures are excellent resources, but 
they are not the only source of help for young people. Through the collaboration of 
churches and schools, young people will benefit tremendously. Likewise, the role of 
pastoral care was confirmed to be a key essential in church and can be used to addressing 
the needs of children living in challenging situations. Education is not a privilege; it is a 
tight of every child of God. It is commanded of us in the Holy Bible according to the 
Word of God to bring others to Christ including children. Effective pastoral care ensures 
that right to each family in every generation to participate in the education of their young. 


The project continues today. 


Focus Group Sessions Weekly Topic & Activity 
1 BLOCK 
Group Session Week | Orientation 

Devotion 


Introductions/ Topic Suggestions 
Dinner/Planning Fun Activity 


Group Session Week 2 


2 BLOCK 


Group Session Week 3 


Group Session Week 4 


3 BLOCK 


Group Session Week 5 


Group Session Week 6 


4” BLOCK 


Group Session Week 7 
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Pre-Test Survey/ Initial Report 
Card Grades 

Devotion 

Signed Consent Forms 

Topic: Responsibility & Faithful 
Commitment 

Dinner/ Planning Fun Activity 
Field Trip 

Tutoring Math & Reading 


Checking In—Sharing 

Receiving Feedback 

Topic: Christian Character & 
Conduct 

Weekly Bible Verse 

Dinner/ Planning Fun Activity 

T-Shirts 

Tutoring Math & Reading 


Checking In- Sharing 

Receiving Group Feedback 
Weekly Bible Verse 

Topic: Conduct in School 
Grades/Recent Test Scores Updates 


Checking In- Sharing 

Receiving Group Feedback 

Weekly Bible Verse 

Topic: Leadership Skills/ Good 
Conduct 

Dinner/ Tutoring 


Checking In- Sharing 

Receiving Group Feedback 
Weekly Bible Verse 

Topic: Making The Right Choiees 
Dinner/Incentive Awards 


Checking In- Sharing 
Group Feedback 


Group Session Week 8 


5" BLOCK 


Group Session Week 9 


Group Session Week 10 


6" BLOCK 


Group Session Week 11 


Group Session Week 12 
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Weekly Bible Verse 
Topic: How To Resolve Conflict 
Dinner/ Computer Lab 


Checking In- Sharing 
Group Feedback 

Weekly Bible Verse 
Anger: How To Control It 
Dinner/ Tutoring 


Checking In- Sharing 

Group Feedback 

Weekly Bible Verse 

Topic: Cyber Bullying/ Social 
Networking 

Dinner/ Tutoring 


Checking In- Sharing 

Receiving Group Feedback 

Weekly Bible Verse 

Topic: Building Christian Character 
Dinner/Field Excursion 


Checking In- Sharing 

Receiving Group Feedback 

Weekly Bible Verse 

Incentives For Modeling 
Good Conduct 

Grades/ Test Scores /Tutoring 


Final Check In- Sharing 

Receiving Group Feedback 

Weekly Bible Verse 

Risk Factors: Substance Abuse/ 
Violence/Drive by Shootings 

Exit Interviews 

Post-Test Survey 

Ending Reports Card Grades 
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1° Block 


The project was set up into six two-week blocks that lasted for two hours each 
week. The first six weeks were used to test the hypothesis and the next six wecks 
repeated and confirmed results from the data collected. During the first two sessions the 
facilitator’s role, who is also the group leader, is to set the tone of the group for the 
duration of the meetings. Initially, youth group members were handpicked from the 
congregation by the pastor who also facilitated the group study. This helped to establish a 
safe, trusting atmosphere in which young people could share their experiences. As the 
project began to unfold the discussion started to flow with little prompting and soon each 
participant wanted to share. 

Observation: The group began to form their own identity as an inclusive support 
group among peers. One of the older girls had been locked up during the project ma 
private juvenile facility for domestic violence against her adopted Mother. Her group 
experience in this self-help program enabled her to emerge as one of the group leaders 
modeling self-examination as a way of using appropriate life skills to make the right 
choice. 


2" Block 


In the first week of the second block the group was at an impasse because one of 
the group members was concerned about failing her math class. The group listened and 
allowed the participant to express her feelings. Feedback from one of the girls in the 
group included talking to her teacher expressiug fear and lack of retention on the subject 


matter. The role of the facilitator then becomes that of the gatekeeper in order to keep the 
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communication within the group flowing. 

Observation: The overall theme for the group was modeling good behavior and 
aspiring to improve school grades. Modeling good behavior was demonstrated by 
participants who showed self-respect by respecting others and expressing appreciation for 
adult mentors in the program and their peers in the congregation. Expressing simple 


courtesies like saying thank you, yes sir, and no sir, yes ma’am and no ma’am were 


expected when addressing adults in church. These old fashion rules were difficult for 


some but not for others. 
3"! Block 


The next two weeks consisted of youth group meetings to discuss various issues 
that were affecting youth members in the congregation at Antioch. The group method was 
most effective because it allowed youth participants to disclose personal struggles 
encountered in school, at home, or church. 

Observation: Issues with teachers, problems in class, likes and dislikes on weekly 
topics were brought to the group. The orientation session allowed for youth to select 
topics they wanted to address in addition to the suggested researcher’s curriculum. An 
attempt to combine church and school was beginning to sink into their minds as they 
shared their faith in God and their struggles in class. 

Methods for gathering information during the project were recorded by the 
researcher. Notations taken back to context associate volunteers helped process the 
intervention collectively. As the group evolved, pastoral care began to materialize in 


visible ways. 
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4" Block 


During the first week of the 41h Block, the method used for offering pastoral care 
was explained and discussed. In the first week of Block four, the facilitator shared 
healing and guiding. Healing in this context was experienced in the process of weekly 
group meetings; participants began to foster healing by comforting group members who 
expressed emotional hurt that wounded their self-esteem. 

In the second week of the 4" Block, the group focused on spiritual guidance. 
Guiding in this context was experienced as group members who felt betrayed or were 
being misused by a friend were given support and advised to make new friends or wait 


until they were accepted back into the group. 


5" Block 

Sustaining and Reconciling was discussed, During the ninth week of the project, 
group members began forming alliances and subgroups. Primarily, groups consisted of 
girls and boys groups. In sprte of their inconsistencies, the groups continued to encourage 
fellow participants to cheer up when they were having a bad day, encouraging them to 
stay in the group and come back next week. 

During the 10" Week participants experienced reconciliation and felt comfortable 
sharing constructive criticism. Conflict in the group was common between participants in 
and outside the group. Some attempts to reconcile between rivals were unsuccessful but 
tolerated in general. However, the gospel message of love thy neighbor was taught and 


wisely accepted. 
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6" Block 


The last two weeks of the project were centered on closure and bringing the group 
to an end. The ritual of checking into the group, devotion and weekly Bible verses 
provided the necessary routine structure needed throughout the project. The last two 
weeks were spent over a meal m the fellowship hall and each member was asked to 
suggest what he or she would like to do for a field trip. They wanted to wait until their T- 
Shirts came in before they decided which attraction they wanted to attend and how they 
could raise the money. Some suggestions included bake sales, car washes and a talent 
show inviting the whole church and their friends. 

ach week the group discussed topics outlined in the curriculum. Regardless of 
the week’s topic, flexibility was allowed for participants to discuss whatever problem 
arose. Finally, weekly sessions continually stressed the importance of getting good grades 
by developing good study habits like turning off the television, no texting, finishing 
homework before going out to play with friends and coming to church. The Youth 
Enrichmeut Program was successful because it maintained the necessity of having a 


relationship with Jesus Christ and living up to ones fullest potential as children of God. 
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Tables and Data Analysis 


Table 1. Focus Group Attendance (Weekly Attendance Recorded) 


Intervention Participants 





Weck 11 
Week 9 
Week 7 

1 WeekS 
Week 3 
Weck 1 


" 


= Intervention Participants 











| 


| 


— +: 
WA 


5 10 20 


Q 





The project was twelve weeks long. The participants were school age youth from 
local Elenientary, Junior, and Senior High Schools. Attendance varied from week-to- 
week totaling thirty-one youth participants; only eleven remained throughout the 


duration. 
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Table 2. Diversity 


Focus Group 


. | : 


| | ; 


: 


Ages 11-12 | 
| 


l Participants 

Ages. S-10 Saas | | 
: | 

| 


Ages 1-& aor | F 


: inn ne | 








The pastor randomly selected from the congregation children in this qualitative 
study. Once permission slips were signed and returned to Antioch, participants were 
allowed into the group and the project was underway. Over the course of the project there 
were a total of thirty-one participants. However, only eleven remained in the group from 
start to finish. 

The focus group was multi-cultural, multi-racial, and co-ed. Each week the girls 
consistently outnumbered the boys in the group. There were four teenagers between the 
ages of thirteen and seventeen; four adolescent participants between the age of eleven and 
twelve; two between nine and ten and one eight-year old year old who was the youngest 


in the group. 
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Table 3. Attendance of Participants by Gender 









Week 11 
Week 10 
Week 9 
Week 8 
Week 7 
Week 6 
Week 5 
Week 4 
Week 3 
Week 2 
Week 1 













«i Boys 










Wi Girls 









Although the group was co-ed, both sexes seemed to experience the same Issue: 


belonging. They all attended the same school, the same church, and lived in the same 
neighborhood, which made their experiences (good or bad) shared in the group very 


familiar. 
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Table 4. Report Card Grades/Primary Instrument Used For Measurement 


Grades 


Be ow Grade Level Start | 


Above Grade Level Start i Brinish 
id Finish2 
j ba Start 
Below Grade Level Finish 
MStsriz 


Above Grade Level Finish | 





"Senate ate em rayne AA ESSENSE I te 


* 


| 


| O% 19% 20% 30% 40% SOK 60% 70% BO% 


Data Used For Measurement Disclaimer Note: Last Marking Period Grades May 2011- 
2012 & First Marking Period Grades September 2012-2013. Prior grades were used from 
the end of the previous school year. The group continued over the summer. 

This chart shows the number of participants in YEP with grade level 
performances below standard and those who achieved above grade level performances. 
Grades were taken before and after the study. Data was collected from participants in the 
North Brevard County. Florida public school system. Note that this was an independent 


study conducted by the pastor at Antioch specifically for this research project. 
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Hypothesis Statement: Qualitative Research Study Results 


The implementation of this pastoral care model with children in challenging 


situations aimed to (a) explore techniques and strategies in mimstry that might improve 


student academic performance rates attending Title I schools at Antioch and (b) reduce 


unproductive behavior by teaching spiritual values and self-confidence to instill hope. At 


the beginning of the project, 75% of the students performed ahove grade level while 25% 


performed below grade level requirements. At the conclusion of the project, 80% 


performed above grade level while 20% showed a decline. There was a 5% positive 


difference overall. 


Table 5. Disciplinary Infractions 











Grade Level/ Age /Gender Before After 
Participant A 9th, 17, Female 0 0 
Participant B 6th,12, Female 3 4 





Participant C 2nd,10, Female 











Participant D 7th,12, Female 





Participant E 5th, 9, Female 








Female 





Participant F 4th, 8, 











Participant G 6th, 11, Female 














Participant H 4th, 10, Female 





ParticipantI 6th, 12, Male 









Participant] 3rd, 9, Male 














Participant K 6th, 12, Male 





Total 11 


Dejected 















7 
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Table five shows incidents resulting in referrals and /or suspensions for fighting, 
dress code violations, disrespecting a teacher, repeatedly disruptive behavior in school 
were most common. Participants were asked how many times they had been to the 
Principal’s office for disciplinary reasons. This survey was administered one week before 
the sessions started and one week after the project was finished. 

According to the table, the research study resulted in a 30% reduction in deviant 
behavior. At the beginning of the project only three students had no infractions. At the 
end.of the project exit interviews. showed that nine of them had refrained from incurring 


disciplinary actions. 
Pre-Test Survey Questions and Answers 


1. Do you live with both of your parents? 
Y/N = 1-Yes / 10-No 


2. Are there three or more family members living in your household? 
Y/N= 11-Yes / 0- No 


3. Is anyone in your house in prison or been incarcerated? 
Y/N= 5-Yes / 6-No 


4. Do you like your teacher in school? 
Y/N= 9-Yes / 2-No 


5. Do you like the school you are attending? 
Y/N= 11-Yes /0-No 


6. Do you receive free school lunch? 
Y/N= 8-Yes / 3-No 


7. Have you or any of your siblings been in trouble in school? 
Y/N= 5-Yes / 6-No 


10. 


11. 


12. 


13. 


14. 
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Have you been suspended from school? 
Y/N= 2-Yes / 9-No 


Would tutoring in YEP help you improve your grades if offered? 
Y/N= 11-Yes / 0-No 


Have you witnessed any gun violence or know someone who has? 
Y/N= 11-Yes / 0-No 


Do you like having a Church Mom or Church Dad at Church? 
Y/N= 11-Yes /0-No 


Do you like working with the Pastor as your group leader in YEP? 
Y/N= 11-Yes / 0-No 


Would incentives encourage you to try harder at getting better grades? 
Y/N= 11-Yes /0-No 


Do you like being a part of YEP and would you like to see ii continue? 
Y/N= 11-Yes / 0-No 


Post-Test Survey Questions and Answers 


. Do you live with both of your parents? 


Y/N= 1-Yes /10-No 


Are there three or more family inembers living in your household? 
Y/N= 11-Yes / 0-No 


Is anyone in your house in prison or ever been incarcerated? 
Y/N= 5-Yes / 6-No 


Do you like your teacher in school? 
Y/N= 11-Yes / 0-No 


Do you like the school you are attending? 
Y/N= 11-Yes/ 0-No 


10. 


12. 


13. 


14. 
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Do you recetve free school lunch? 
Y/N= 8-Yes / 3-No 


Have you been in trouble in school during the last six weeks? 
Y/N= 2-Yes / 9-No 


Have you ever been suspended from school during YEP? 
Y/N= 3-Yes / 8-No 


Has tutoring in YEP helped you improve your grades? 
Y/N= 11-Yes / 0-No 


Have you witnessed any gun violence or know someone who has? 
Y/N= 11-Yes / 0-No 


. Do you like having a Church Mom or Church Dad at Church? 


Y/N= 11-Yes / 0-No 


Do you like workimg with the Pastor as your group leader in YEP? 
Y/N= 11-Yes /0-No 


Did incentives encourage you to try harder at getting better grades? 
Y/N= 11-Yes / 0-No 


Did you like participating in YEP and would you like to see it continue? 
Y/N= 11-Yes / 0-No 


Survey Results Analysis 


1. Pre-Test Yes-f /No-10 Live with parents 
Post Test Yes-1 / No-10 


2, Pre-Test Yes-11 / No-0 At least 3 at home 
Post Test Yes-11 / No-0 


3. Pre-Test Yes-5 / No-6 Family Member Incarcerated 
Post Test Yes-5 / No-6 


4. Pre-Test Yes-9 / No-2 Likes Teacher 
Post Test Yes-11 / No-0 


10. 


11. 


12. 


13. 


14. 


Pre-Test Yes-11 / No-0 
Post Test Yes-11 / No-0 


Pre-Test Yes-8 / No-3 
Post Test Yes-8 / No-3 


Pre-Test Yes-5 / No-6 
Post Test Yes-2 / No-9 


Pre-Test Yes-2 / No-9 
Post Test Yes-3 / No-8 


Pre-Test Yes-11 /No-0 
Post Test Yes-11 / No-0 


Pre-Test Yes-11 / No-0 
Post Test Yes-11 / No-0 


Pre-Test Yes-I1 / No-0 
Post Test Yes-11 / No-0 


Pre-Test Yes-11 / No-0 
Post Test Yes-I1 / No-0 


Pre Test Yes-11 / No-0 
Post Test Yes-11 / No-0 


Pre-Test Yes-11 /No-0 
Post Test Yes-11 / No-0 
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Like School 


Free Lunch 


Infractions 


Suspensions 


Tutorial Intervention 


Community Violence 


Church Mentors 


Pastor as Group Facilitator 


Incentives 


Continuation in YEP 


CHAPTER SIX 


REFLECTIONS, SUMMARY AND RECOMMENDATIONS 


This final chapter gives direct qualitative research application in hopes to 
personify the disenfranchisement of children living in challenging situations in our 
community. This was accomplished by evaluating the project methodology based upon 
spiritual and theological reflections of the field experience. A brief summation of the 
process along with final recommendations will conclude the project. 

The nature of the field experience was to help school age children from third 
through tenth grades. Working with children at Antioch during the twelve week study 
was spiritually transformative. The purpose of this study was to help underprivileged 
children in the congregation excel academically and spiritually by combining their public 
education with Christian education through pastoral care. The field experience was 
designed to explore ways in which young people might become self-motivated and 
spiritually empowered to rise above their circumstances. Success of the field experience 
was primarily measured by grades earned between two marking periods and the 
participants’ conduct. 


Field Experience 


The Youth Enrichment Program was an extension of the youth ministry at 
Antioch. The program was an attempt 1o provide pastoral care to young people in the 


community who were doing poorly in school. Several youth in the group had experienced 
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multiple visits to the principal’s office for disciplinary actions. In many cases they 
admitted to unruly behavior in class, engaging in violent fighting or being argumentative. 

The field experience intervention was conducted through weekly group sessions. 
Participants were also offered individual counseling sessions in tandem by the facilitator. 
In addition to the focus group and personal one-on-one talks, they were also offered 
tutoring by adult mentors from the congregation in subjects they were failing. The focus 
group was designed to allow youth members a chance to express their fears, frustrations, 
concerns and achievements. Use of narrative was prompted by urging participants to 
engage in storytelling, funny jokes and laughter while partaking in hot meals. Once the 
ice was broken they began to form trust bonds and alliances. Attending weekly focus 
group meetings became a badge of honor. 

Initially the pastor who was the facilitator selected group members. As the group 
became a routine part of the youth and family night ministry, new inembers were 
recruited into the group. Unfortunately out of thirty-one youth, only eleven remained 
until the end of the program. By the fourth week the group began to form its own identity 
and a leader emerged. She was the oldest participant and had a younger sister in the 
group, Parents were asked to sign permission slips and most of them were returned. The 
researcber kept notes from comments shared on the input offered from group participants. 
In addition to reporting the frequency of principal visits for inisconduct, participants 
shared the results of their day and learning deficiencies, 

Self-awareness was introduced in the group by giving everyone a chance to share. 
By the end of the program, most of the participants were eager to share. This was a 


change from earlier stages of the group’s inception. Although there was a total of seven 
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boys periodically attending the group, only two completed the process. These two young 
men were new to the church. It appeared they stayed because of the pastor’s invitation. 
Females continued to dominate the group during the last two blocks and seemed to enjoy 
their freedom without the boys. 

The field experience was two-fold. It examined ways to enhance participants’ 
learning in school and rehabilitate undesirable behavior being exhibited at school and 
church, This was accomplished by reinforcing biblical teaching, modeling God’s love to 
build Christian Character. The death of teenage boys as in the case of young Travon 
Martin, facilitated a sense of urgency during this aspect of the program; it was near and 
dear to the researcher's heart. 

Lessons from the Bible were rendered in order to instill Christian values aimed to 
reform unwanted behavior and teach participants about the love of Jesus and how God’s 
love teaches everyone to love themselves and their neighbors. 

Luke 18:15-17 records how Jesus blesses the children who were brought to him. 
One day some parents brought their little children to Jesus so he could touch and 
bless them. But when the disciples saw this, they scolded the parents for bothering 
him, Then Jesus called for the children and said to the disciples, Let the children 
come to me. Don’t stop them! For the Kingdom of God belongs to those who are 
like these children. I tell you the truth, anyone who doesn’t receive the Kingdom 
of God like a child will never enter it, 

Engaging children in pastoral care was new to some, but as they continued to take 
part not only were the children blessed, so was the congregation. More importanily, the 
needs of the children in the community were fundamentally met. The Church took on a 
whole new identity in Christ. 


As Christian values were shared in the group each week, signs of progress were 


evident by the way participants began to express their understanding of scripture. 
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Participants also agreed that they should not only be a hearer but a doer of the word. This 
factor was important because it allowed them to formulate practical applications of the 
gospel in their youthful minds. Feedback during one session was given by one of the girls 
to one of the older boys in the group insisting, “When someone is bothering you, then 
you should pray.” There were three sets of sisters from three different families in the 
community. In the first set, one was in the fourth grade and the other in fifth grade. The 
younger one frequently complained about getting into fights, going to the principal’s 
office and simply not getting along with others. She admitted that a lot of people were 
getting into her business and starting fights on Facebook. She was consoled by one of the 
older girls in the group with a reminder of the consequences of fighting. 

Expulsion was one consequence and attendance was mandatory for promotion to 
the next grade. The focus group advised her to avoid getting in fights, to control her 
temper and learn how to walk away. Her fifth grade sister was just the opposite. She was 
introverted and very reserved. She often shared when she was having a hard tune in class 
with reading and math. Lower and failing grades in these two subjects were common in 
the focus group. Two tutors were assigned to go over reading and math assignments in 
the second block. Improvements began to show gradually after that intervention was 
made, Although their mother joined the church, the girls were living with a legal guardian 
until the mother made certain living and social arrangements deemed necessary by the 
court. 

The second set of sisters came from a single mom in a live-in relationship. The 
youngest was in the third grade and the oldest was in sixth grade. The younger sister had 


been detained twice and demonstrated an inability to grasp third grade material. Her 
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behavior in class had become increasingly disrespectful necessitating visits to the 
principal's office. She shared with the group how bad she felt having failed the same 
grade two years in a row. She was encouraged by the group to.keep trying and learn to 
listen to the teacher more carefully. Her second detainment placed her with the same. 
teacher twice. It had not been a favorable relationship the year prior. The immediate 
strategy was to provide her with two tutors. One in math and the pastor worked with her 
in language arts giving her weekly spelling tests. She passed her third grade year after the 
intervention prompting; her parents. became more visible m the church. 

The older sister was performing at grade level but was having some behavioral 
problems in school and at church. Her parents were notified but little support was given: 
She was given a leadership role on the junior usher board, which seemed to help her self- 
esteem. She also became the one in the group .who listened to others and kept the group 
quiet and on task. 


The third set of sisters was the oldest in the group. They made sure the group 
remained purposeful and respectful. They worked with the facilitator assignmg Bible 
verses they thought would be helpful for members in the group. They became the eyes 
and ears for the facilitator and the rest of the group followed them well. They brought 
back to the group fun things to do and continued to show signs of improvements 
academically and spiritually. They joined the Junior Choir and inspired others to join and 
sing on Youth Sundays. As a result of their church participation, they were able to 
convince their parents to join. 


Psalm 82:2-8 says: 


How Jong will you judge unjustly and show partiality to the wicked? Se/ah. Provide 
justice for the needy and the fatherless; uphold the rights of the oppressed and the 
destitute. Rescue the poor and needy; save them from the power of the wicked. They do 
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not know or understand; they wander in darkness. All the foundations of the earth are 
shaken. I said, You are gods; you are all sons of the Most High. However, you will die 
like men and fall like any other ruler. Rise up, God, judge the earth, for all the nations 
belong to You. 


In this program, giving underprivileged youth an opportunity to advance, allows 
them to see Jesus as their Savior and the church as a place where they could come and be 
fed emotionally, physically and spiritually. They enjoyed eating meals together provided 
by different auxiliaries in the Church. They were fed emotionally in weekly focus groups 
sharing and receiving feedback from their peers. The boys in the group presented a 
limited amount of data, which became frustrating because the researcher knew how 
difficult things would be for those who did not acquire adequate life skills in order to 


cope with their uncertain future. 


Field. Experience Data 


Total Youth Percentage 
Enrollment Gender Variables 
31 participants 24 Girls / 7 Boys 78% Girls / 22% Boys 
Final Group Gender Percentage 

Size Variables 
11 participants 9 Girls / 2 Boys 82% Girls / 18% Boys 


As time went on, the percentage of girls participating increased while the 
percentile for boys decreased. The field experiment was a volunteer activity, as boys and 
girls were given the opportunity to participate in other activities during youth night. The 
choices were; play basketball outside, attend the computer lab, or participate in the focus 


group. The girls in the focus group looked forward to coming to group each week but the 
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boys continued to opt out. Overall the hypothesis was retained. Even though percentages 
were small, the intervention showed a slight gain in students who were performing above 
grade level requirements and a slight decrease in students who still performed below 


grade level expectations. 
Summation 


The term risk according to Webster ’s New World Dictionary of the American 
Language means the chance of injury, damage, or loss; dangerous chance; and finally it 
simply says hazard.! 

All of these sum up many of the conditions that most of the children at Antioch 
experienced on a daily basis. The chance of injury is likely to be caused by someone from 
the community or a family member. Today and all too often, victims incur fatal injuries. 
The North Brevard County Ministerial Alliance has publically supported Antioch’s 
Youth Enrichment Program along with the local Branch of the NAACP, other churches in 
the city, the Titusville Police Department who provided pertinent information on juvenile 
offenses, criminal activity in the area and other youth agencies and organizations from 
the community. 

At the urging of the researchers mentor, Jerome P. Stevenson, Sr., the term at-risk 
was used interchangeably with the term chailenging situations. Today living in 
challenging situations and high-risk environments broaden the concept of today’s youth. 
Challenging and high-risk environments were listed in this study to draw attention to the 


solutions for addressing the painful circumstances that cause low self-esteem, lack of 





1 Webster's New World Dictionary of the American Language (New York, NY: Simon and Schuster 
Publishing), ‘risk’. 
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self-awareness and ungodly behavior. At the top of the list describing at risk youth was 
poverty. 

In an exit interview with the youth director at Antioch, she stated “The system 
that permeates drugs, teen pregnancy and violence may not change, but with the help of 
the Lord we can change the children by teaching them how to make the right choices that 
will enable them to come out of a desperate situation and be saved”. 

Working with youth in the congregation, the youth director noticed most youth 
attending the church came from single-parent households. They came from low-income, 
high crime areas in the city, and were on some type of public assistance, such as food 
stamps, Section 8 Housing or other subsidized livmg accommodations, and or received 


monthly welfare checks to sustain their living. 


The youth director further noted that the children in the program came from 
parents with low education. None of whom had college degrees. Usually there were at 
least three or more living in the home. Most of them were exposed to some form of 


substance abuse, and or unemployment from primary care givers. 


Taking the entirety of this project experience into consideration, the researcher 
began to implement a pastoral care model that would address systemic and dysfunctional 
issues by bringing the children to Jesus. The church provided transportation and breakfast 
was served on Sunday mornings. Some children exhibited poor eating habits, therefore 
nutrition was taught along with proper table manners. Pastoral care services were offered 
with kindness and love to teach participants how to deal with anger issues. Examples 


were used like counting to ten, time out, or finding a place for quiet time alone. This 
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helped participants practice good behavior rather than reacting selfishly, not wanting to 


share, or when provoked to retaltate. 


Conflict was resolved around cyber bullying, a new concept in social media. 
Cyber bullying is something unpleasant written on your Facebook wall about you for all 
to see. Certain blockers were used in the computer lab to prevent access to those types of 
cyber networks and websites. 

Adults and children were monitored and encouraged to model good behavior, 
showing self-respect, holy love, and patience. Tutoring service and mentorship helped to 
shape positive attitudes, which were carried into the community. As a result of taking on 
situations that had negative repercussions, students received fewer detentions and no 
school suspensions. 

Bringing young people off the street into the church is a mandate from Jesus 
Christ. It requires spiritual leadership and guidance. The field experience was designed to 
build admirable character traits by practicing positive affirmation and showing respect by 
listening to each other. Exit interviews from experts in the field revealed that teens tend 
to transition sooner than other age groups. They become more anxious in middle school, 
but usually begin to settle down, and make better choices in high school. As David 
Watson pointed out in his lecture on “Methodology”, sociology is the study of human 
behavior in social groups. Although the Church is a sacred institution built by Jesus 
Christ, its social aspects must not be overlooked if today’s youth are to be heard and 
respected as Jesus commands every believer to do. 

Finally, limitations in this sociological study were multi-varied. Therefore, as a 


means of strengtbening future attempts, these recommendations must be considered. If 
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the focus group would have not been mixed with co-eds the outcome and participation 
might have been different. Younger girls did not really like boys that much, espectally 
older boys. To make the project model stronger and have greater impact, it is 
recommended that girls and boys be divided in separate focus groups. Through 
observation it was noted that activities appealing to boys were not appealing to girls and 
activities appealing to girls received no input from the boys. 

Secondly, participants should be placed in age appropriate groups. The range 
between focus group members was too vast. Elementary school age girls were immature 
and had a shorter attention span in the group than the older youth. It took them longer to 
learn how to sit in this kind of group before they were really invested. 

Age differences also limit discussion. When a younger participant did not 
understand concepts, older team members did not want to take time to explain. On 
several occasions older participants would say, never mind if they were asked to stop and 
explain or they would pass when it came their time to share. Focus groups should be age 
appropriate to coordinate struggles academically and emotionally. 

Lastly, churches should be physically capable to conduct this type of outrcach 
ministry. It should have a sacred space that is specifically designated for youth activity. 
The room should be away from other quiet gatherings or meeting rooms. At times the 
group became so loud during the last week of the program until other adults thought there 
was a fight going on in tbe room witb the facilitator watching. All the girls in the group 
decided to chastise one boy in the group for playing too rough with them. After eleven 
weeks of work ail of their learning seemed to walk right out of the room. Clamor was one 


aspect in the group they had a hard time controlling. 
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Rules and boundaries must be established from day one and maintained at all 
times if the ministry is to be taken seriously and have a lasting and positive impact upon 
children from the community who live in challenging situations. The longer they met the 
more familiar they became with one another, rules, boundaries and the facilitator. 
Although the methods used to measure the outcomes in this study with grades and 
conduct to qualify a particular belief, the instruments used proved to be accurate 
indicators to easily retain the researcher hypothesis. However, due to lack of parental 
involvement, low-self-esteem, and a lack of spiritual commitment, many of the 


participants withdraw. 
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GLOSSARY 


Advocacy/ participatory worldview is a philosophy of research in which inquiry is interwined 
with politics and a political agenda. Thus, the research contains an action agenda for reform that 
may change the lives of the participate, the institutions in which individuals work or live, and the 


researcher’s life.! 


Action Research- showing research about taking action to improve something and doing research 
to explain and justify the processes of taking action” 


Concurrent triangulation- strategy in mixed methods is an approach in which the researcher 
collects both quantitative and qualitative data concurrently and then compares the two databases 
to determine if there is convergence, differences, or some combination.’ 


Mixed Method Research- is an approach to inquiry that combines or associates both qualitative 
and quantitative forms of research. It involves philosophical assumptions, the use of qualitative 
and quantitative approaches, and the mixing of both approaches in a study." 


Qualitative Research— is a means for explorimg and understanding the meaning individuals or 
groups ascribe to a social or human problem. The process of research involves emerging 
questions and procedures; collecting data in the participants’ setting: analyzing the data 
inductively, building from particulars to general themes; and making interpretations of the 
meaning of the data. The final written report has a flexible writing stru cture.° 


Qualitative Validity- means that the researcher checks for the accuracy of the findings by 
employing certain procedures.° 





'Tohn W. Cresswell. Third Edition Research Design: Qualitative, Quantitative, and Mixed 
Methods Approaches. (Los Angeles, CA: Sage Publications, Inc. 2009), 227. 


*Tean MeNiff and Jack Whitehead, You and Your Action Research Project, 37 od (London, 
England: Routledge 2009), 189. 


* Cresswell, 228 
4 Cresswell, 230 
> Cresswell, 232 


°Cresswell., 232 


Quantitative Research- is a means for testing objective theories by examining the relationship 
among variables. These variables can be measured, typically on instruments, so that numbered 
data can be analyzed using statistical procedures. The final written report has a set structure 
consisting of introduction, literature and theory, methods, results, and discussion.’ 


Youth At-Risk- a dated term used in this study primarily to describe urban minority youth that 
live in high risk low income communities. 


Youth in Challenging Situations- a new term used in this study interchangeably with the 
former term “youth at risk.” This reference refers to young people living in high risk, low 
income, urban and rural communities attending Antioch. It was used in this research in order to 
dispel social and political inyths placed upon a certain segment of society. The term “youth in 
challenging situations” broadens the understanding of every child in crisis by addressing their 
necds through the spiritual lens and the self transformative power of Pastoral Care. 


"Ibid. 


